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ABSTRACT 
MOVING FROM WHINE TO DIVINE 
REDEMPTION IN THE 
BOOK OF RUTH 


by 


Amelia Walker 


United Theological Seminary, 2005 
Mentor 


Stephen L. Swisher, D. Min. 


This ministry model is a personal examination of redemption. The context is an urban, 
racially integrated Presbyterian congregation in Columbus Ohio that has declined through 
the years. The purpose of this project is to explore one’s relationship with God. A mixed 
methodology utilizing three components—Bible Study, Sermons, and Journal Writing — 
was used. Project findings suggest that, while successful in the designated four-week 
period of study, continuation of the project on a long-term basis would be more beneficial. 
It is also believed that this project would work best when implemented in all aspects of 


congregational life. 
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PREFACE 


On arrival there, they gathered the church together and reported all 
that God had done through them and how he had opened the door 
of faith to the Gentiles. (Acts 14:27) 


A Christian rock music group, Switchfoot, sings “I’ve got my hands on 
redemption’s side, whose scars are bigger than these doubts of mine. I’ll fit all of these 
monstrosities inside and I’ ll come alive.”! There is a plethora of information on the market 
about church growth, information that provides “how to” formulas for increasing the 
numerical numbers ofa local congregation. This author, however, purports that such 
increase is a by-product of a church’s spiritual growth which is rooted in its understanding 
of their redemptive relationship with God. 

This document focuses on one way to help a local congregation rediscover that 
relationship with God. It is hoped that this experience of exploring one’s redemption will 
help the members begin to see how God works in our lives and the importance of such 
understanding or how can Christians proclaim the Good News without being clear about 


what is proclaimed and the reason for the proclamation? 


! Switchfoot “Redemption”, lyrics by caramel3847@netscape.net, 2005, Compact Disk. 


DEDICATION 


Novelists often say “writing is done in solitude” and, surely, it is difficult to 
transfer thoughts from gray matter to paper in the midst of a cacophony of sounds. This 
writing, however, was written in the presence of and by the guidance of the Holy Spirit. 
Therefore, this work is dedicated first to the one and only True God, maker of heaven and 
earth and all that lies therein; to God’s only Son, Jesus, known as the Christ, who has 
redeemed me for His use, and to the Holy Spirit who has nudged, prodded, led and 
directed me along this path. 

Secondly, I dedicate this work to my children, Iola and Alexis, who have watched 
me journey as a single parent, helped catch me when I stumbled, expressed concern when 
I fell, and celebrated with me when I got back up. This is the second time they have 
witnessed my foray through a religious educational system. Now being older and a little 
wiser, they often gave back to me words of encouragement I have given to them. They 
held my arms up when I grew weary. I am deeply humbled that God chose me to parent 
these beautiful, gifted, focused and zany people. 

To one who brings me cheese for my whine parties, saying “thank you” will never 


be enough. 


INTRODUCTION 


Change—a six-letter word that can evoke excitement and wonder or trepidation 
and fear. History bears witness to the latter. People and institutions generally resist 
change because it disturbs a certain level of comfort whether that comfort is found in 
routine (the tried and true method), habit (we’ve always done it this way!) or in power. 
Yet life itself is about change: witness how people change hairstyles, clothes, 
companions, employments, cars, etc. Somehow change is more acceptable if it is self- 
initiated. Change is resisted more if it arrives from the external (ask any parent of a 
two-year-old child or a parent of a teenager). 

Developmental psychologists speak of change occurring in three stages of life: 
the biological (physical changes, genetic makeup, motor skills, brain development, 
weight gain or loss), the cognitive (changes in the way a person thinks, processes and 
disseminates information) and the socioemotional stage where relationships with others 
are formed and unique personalities are developed. For Christians, there is the added 
dimension of spiritual growth. Genesis 1 speaks of only humanity being created in the 
image of God and Genesis 2 tells us that Adam and God had an intimate relationship 
before God brought Eve into the picture. The phrase in Genesis 2.22 “and he brought 
her to the man” suggests that God spent time alone with Eve prior to introducing her to 
Adam. In other words, for humanity to grow (w)holistically, we must enter into an 


intimate relationship with the One who has given us life. In Ruth, for example, the 


encounter between Boaz and Ruth suggests Boaz’ realization of the spirit of God 
within Ruth when he treats her respectfully (an uncommon occurrence for that culture), 
sees to her physical need (safety, food and water), her ernotional need (work, food for 
Naomi), and her social need (to work with his servant girls). Boaz also addresses an 
added component of spiritual need for he invokes a blessing upon Ruth. (Ruth 2.8-16) 
The Gospel counterpart is found in the Book of Luke 2.52, which addresses these three 
stages of growth and adds the fourth dimension of spirituality, placing it before the 
socioemotional stage of development: “And Jesus grew in wisdom and stature, and in 
favor with God and men.” 

The American Heritage Dictionary of the English Language, Fourth Edition, 
states the word “intimate” is derived from the Latin, intimdre, which means innermost. 
Other definitions include “marked by close acquaintance, association or familiarity”; 
“comfortably private.” This document is about change—about changing the cognitive 
and socioemotional processes of a group of people so that a more intimate, spiritual 
relationship with God and with others takes root. Participant comments in Chapter Five 
and in the Appendices give testimony to the success of this model. 

For purposes of this paper, the word redemption will be used to mean change. 
Other definitions will be clearly noted as used. As the examination of what it means to 
be redeemed is explored, we hope to observe a cognitive and socioemotional change in 
those who willingly joined the journey. It is believed that this model is one that can help 
struggling churches understand that their purpose is not survival but, as Rick Warren 


writes in his book, The Purpose Driven Life, to show the glory of God! To that end, 


! Rick Warren, The Purpose Driven Life (Grand Rapids, MI: Zondervan, 2002), 53. 





this paper is also about church growth; church growth at its most microscopic level— 


the people of God who make up the church. 


CHAPTER ONE 


MINISTRY FOCUS 


Like many churches born during the 1950’s, Fairmoor United Presbyterian 
Church was located in a thriving, homogenously European, single-family residential 
neighborhood on the east side of Columbus, Ohio. The church was organized eight 
months prior to the three-phase construction of a building. At the first service, the one 
hundred and eighty-two members “with upraised hands solemnly promised God and 
each other to seek peace, purity and enlargement of the whole church.”! This was 
primarily done through the development of internal ministries such as Sunday school, 
the Women’s Council, Scouting organizations for boys and for girls and summer camps 
“and support groups for married couples and senior citizens. Biblical teaching was 
emphasized, particularly as the church community experienced rapid growth in the late 
1950’s and early 1960’s. In 1983, the Presbyterian Church in the United States and the 
United Presbyterian Church of America reunited after a separation of over one hundred 
twenty years. Fairmoor was renamed Fairmoor Presbyterian Church. 
However, social changes took their toll on Fairmoor. The community style that 
formerly existed changed from a European family neighborhood to an ethnically diverse 


community of homeowners and renters with a wide range of income. Children, who 


! Fairmoor Church Document, “Heritage Sunday, 1995.” 


Ibid. 


once comprised almost ninety percent of the congregation, became memories. | 
Membership that had reached a high of five hundred thirty-five had dwindled and aged. 
In 1997, a congregational profile of the church was conducted as the church came to 
grips with its present reality. The profile revealed a congregation at odds with its 
environment and with itself. A church which had wanted to “under guidance of the 
Holy Spirit, do God’s work in God’s way” 3 had socially and psychologically closed 


itself off to the people of God surrounding them. 
Community demographics‘ 


@ 34% of area residents are 25 to 44 years of age. Total area population is. 
14,109. 

* Community is 82% white, 16% black and 2% Asian. 

e Median income per household is $25,000 with one third receiving social 
security. 

e 46% of area residents live in rental property, with a median rent of $390 per 
month. (Majority of housing stock was built 1940-1959.) 

e 14% of the community lives below the poverty level with one-third below 
the age of 17 years and 13% over the age of 65. 

e Of the 6576 households in the parish, 13% are female-headed households. 


e 17% are married couple families with children under the age of 18 years. 


3 Tid. 


4“A Congregational Profile, Fairmoor Presbyterian Church,” Crabtree-Associates, May 1997, 
Part One, Church Profile 


e Educationally, 79% of area residents have completed high school, 18% 
completed college or higher. 
In contrast, the church demographics? were as follows: 

e Two-thirds of the congregation is over the age of 65. 15% of the members 

are in the 35-44 age range; 2% are 25-34 years old; and 4% are within the 
19-34 age bracket. 

e All 76 members of the congregation are white; 34% of the membership is 

male. 

e Average household income is $35,380. 

e 85% of church members completed high school; 13% have a college degree 

and 4% have a graduate degree. 

These statistics show that the church has not grown with or within the 
community in which it resides. According to the United States Census Bureau, the 
2000 census count® for the Fairmoor area shows a greater differential. ‘he percentage 
of area residents under the age of 18 years is almost 76%, while residents aged 65 and 
older is near 9 %. As the population has grown, so has the ethnic makeup. The 
community is now roughly 68% white, 25% black and 3.4% Asian. Nearly 11% of the 
area resident families are below poverty, with 49% owning their own homes. 
Educationally, almost 84% of the residents have high school diplomas and 29% have a 


baccalaureate degree or higher. Since most church members drive 4.2 miles to church 


5A Congregational Profile, Fairmoor Presbyterian Church, Crab-Tree Associates, May 1997, 
Part One, Church Profile. 


6 U.S. Census Bureau report, available at factfinder.census.gov; Internet; Accessed October. 
15, 2005. 


for worship on Sunday or on a weeknight for a meeting, this writer believes that the 
congregation has become physically and spiritually disconnected from its 
neighborhood. While the top three goals of the congregation are to enlist new 
members, develop different patterns of worship and develop a stronger financial 
support system (at the time of the Crabtree report, members gave 4.9% of their income 
to the church.), the congregational profile indicated that most members do not want to 
change the current traditional worship structure. The congregational attitude is in direct 
contrast to the US Census data, which revealed that most area residents desire to 
attend a church that offers a non-traditional worship setting. This writer thinks that 
such conflicting statements and attitudes have hindered the church in its spiritual and 
numeric growth. 

In his book, The Vital Congregation, Herb Miller writes that the growth of 
Christianity in Africa and South America is directly related to the focus on worship, 
Bible Study and prayer. Conversely, he says, declining mainline protestant churches in 
the United States focus on fellowship events, community service and committee work.” 
While there are social, cultural and other differences in the varying countries, Miller’s 
point is that God should be the focal point of a community’s gathering. He continues by 
saying that vital congregations should focus themselves on an intimate relationship with 
God, which then strengthens one’s horizontal relationship with others. This thought is 
also supported by Rick Warren in The Purpose Driven Church. Warren contends that 


church growth is the result of the power of God through the skilled effort of humanity. 








7 Herb Miller, The Vital Congregation (Nashville, TN: Abingdon Press, 1990), 37. 


8Jesus’ words in Matthew 22.37-39 where he addresses a group of Pharisees who test 
him on Hebrew law is the Biblical mandate undergirding Miller and Warren. Jesus 
responds to the Pharisees: 

Love the Lord your God with all your heart and with all your 

soul and with all your mind. This is the first and greatest 


commandment. And the second is like it: Love your neighbor as 
yourself. 


In its prime, Fairmoor had an active congregation that included regular Bible 
Study and numerous fellowship activities. Throughout the years of changes in leaders 
and a declining membership, Fairmoor became a place where people gathered to be 
with one another and not necessarily a place where celebrating one’s relationship with 
God was paramount. The congregation had drifted toward fellowship and committee 
- work, and was mired in an attitude of survival for survival’s sake. 

A changed and changing community along with a dwindling membership left the 
church in such economic straits that for several years the spiritual leadership was 
provided through pulpit supply. In 2001, the congregation made an historic departure 
and called an African American male pastor out of retirement to serve the church on a 
part-time basis. The pastor, along with his family, infused new life into the 
congregation, dramatically changing its homogeneity. The presence of a called pastor 
gave the congregation impetus to ask “Where do we go from here?” and “How will we 
get there?” Part of the response to those questions was found in a unique ministry 
opportunity presented to the church. Fairmoor was asked to house a school for autistic 
and emotionally disturbed students from around the Colunbiis area. Students would be 


in school four hours a day. Classrooms were designed with a student/teacher ratio of 


8 Rick Warren, The Purpose Driven Church (Grand Rapids, MI: Zondervan, 1995), 60. 


three to one. Each classroom contained computers for the students, a television and 
digital video display unit, a small refrigerator and a microwave. The former was used as 
a reward system, while the latter allowed the students to bring their own food for 
lunch. Initially, the school was designed for twelve students. A total of twenty-two 
students were at Fairmoor during the first year of operation. In the second year, 
enrollment was increased to eighteen students. On the surface, this appeared to be a 
unique ministry for the church: the building was now in use six days a week; people 
driving past saw cars in the parking lot; there existed opportunities for church members 
could serve as tutors, provide hot meals for the students, or assist parents and/or 
famihes as needed. Unfortunately, miscommunication between school founders and 
church leaders existed such that the school eventually moved to another location. 
Church leaders were seeking revenue (rental income from leased space for the school) 
while the school founders were seeing the school as an extension of ministry The 
school founder had sought out Fairmoor for three pertinent reasons: 1) Fairmoor’s 
expressed interest in housing the school, 2) the church’s proximity to the originating 
school site, and 3) Fairmoor’s covenant relationship with denominational churches and 
interest in broadening the Covenant Parish to include ministry with other area churches. 

Since the congregation had asked “Where do we go from here?” and “How will 
we get there?” it seemed to this writer that inherent in these two questions is a more 
fundamental issue—“What is God calling us to do?” If God is calling us take care of 
His people, as described in Matthew 25:31-41, then the school was a good start. 

The need for financial stability is germane and valid for any church. However, 


the lack of settled pastoral leadership and regular bible study gave impetus to the idea 


10 


of developing a ministry model around redemption, using the basic tenets of the. - 
pastoral office: preaching and teaching (Eph. 4:11). The revelation of redemption arose 
during the author’s reading of Ruth and the realization that Naomi was so focused on 
what she once had that she failed to see what God was giving her in the present. 
Naomi’s attitude, to the author, was reminiscent of Fairmoor. The church was so 
focused on its past that it could not see the unique ministry of the school. If the church 
could understand what it means to live in relationship with God and understand how. 
that relationship is lived out among the people of God, then perhaps the church could 
better discern answers to their questions “where will we go from here?” and “how will 
we get there?” This writer then sought to journey through the discovery of what it 
means to be redeemed, hoping that such revelation will provide a mechanism for 


helping the congregation move forward as the people of God. 


CHAPTER TWO 


SYNERGY 


“An empty soda bottle has no use until it is returned to the store.” 
Rev. Dr. Norman A. Moxley 

The church universal has undergone significant changes over the past 2000 plus 
years. The community of faith known as Presbyterian is the result of some of these 
changes. Like all denominations brought to this country, the presence of people of 
color was limited or set aside as a separate component of the denomination. Where 
Jesus spoke of not judging others (Mt 7:1-5), Europeans judged persons of color, 
particularly slaves, as not having souls. If any slaves were brought to Christ, their souls 
would be free but the body remained in bondage. (The Virginia Assembly voted this to 
be so in 1667).! The Presbyterian community was divided on the issue of slavery. Most 
Presbyterians condemned slavery on biblical, Christian and humanitarian grounds, 
organized antislavery societies, and saw hypocrisy in a people who sought refuge for 
religious and civil liberty while denying those same freedoms to others (and taking 
those freedoms from those who had welcomed strangers into their midst). The New 


York and Philadelphia Synod of 1787 issued a statement saying “God has made of one 


| John Hope Franklin, From Slavery to Freedom, 3rd ed. (New York: Alfred A. Knopf, 
1967), 73. 
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flesh all the children of men, and made us all part of one family.”2 Despite such a claim, 
the community remained divided with factions supporting abolitionists, factions for 
sending freed slaves back to Africa, factions working toward the freedom of all slaves 
and those who defended slavery as a problem beyond spiritual and religious discussion. 

After the Civil War, southern Presbyterians formed the Presbyterian Church in 
the United States and the Cumberland Presbyterian Church formed the Colored 
Cumberland Presbyterian Church to meet the need of free blacks and freed slaves. The 
first church for Presbyterians of color was the First African Presbyterian Church in 
Philadelphia, founded in 1807 by John Gloucester. His son formed the Second African 
Presbyterian Church in 1824 with members from First and one of John’s grandsons 
became the founding pastor of Central Presbyterian Church in Philadelphia in 1844, 
while another grandson started Siloam Presbyterian Church in Brooklyn, New York in 
1849.3 The Afro-American Church (later known as the Snedecor Memorial Synod) 
was formed in 1898 and an African American Council was developed 1894. 

One black clergyman, Rev. Lee, was charged with organizing black 
Presbyterian churches throughout the north. In 1918, Rev. Lee met with a small group 
of black Presbyterians in Columbus, Ohio, who had migrated north from various parts 
of the south. The group met regularly as a prayer band. Organized through the 
Presbyterian governance, the group purchased a lot of land on the east side of 


Columbus, called the Rev. Henry W. Cooper from Augusta, Georgia as its first pastor 


2 James H. Smylie A Brief History of the Presbyterians (Louisville, KY: Geneva Press, 1996), 
66. 


3 Henry H. Mitchell, Black Church Beginnings (Grand Rapids, MI: William B. Eerdmans 
Publishing Company, 2004), 85. 
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- and chartered with approximately seventy-five members. The present congregation. 
numbers around one hundred twelve. In the late 1940s to the early 1950s under the 
leadership of Rev. William H. Holloway, the membership was close to four hundred.4 
The maternal grandmother of this writer was one of the founding/charter members of 
this new colored Presbyterian church in Columbus, Ohio. While black Presbyterian 
churches were later chartered in other sections of the state, Bethany Presbyterian was, 
and remains today, the only African American Presbyterian Church in central Ohio. 

Growing up Presbyterian meant Sunday school, Sunday morning worship 
services, vacation bible school, church camp, children’s choir, youth ministry and 
serving as an usher. Other activities included preparing food baskets at Christmas and 
attending special worship services. The author cannot recall any discussions about what 
it meant to be redeemed. Nor were there discussions in the faith community about 
having a relationship with God. Denominational tenets were usually presented in 
confirmation class. Over time this writer developed a need for another Black church 
experience. This desire was tweaked during summers spent at Antioch Baptist Church 
with her paternal grandmother and by watching her maternal great-aunt read her Bible 
on a daily basis. While the Baptist community held no allure (ironic, since the both of 
the author’s great-grandfathers were ordained Baptist preachers), nor did her 
experience as a student in a Roman Catholic school draw her into that community of 
faith, this author did feel a pull for something greater. After several years of being a 
“prodigal daughter,” the author began reading the Bible on her own. Eventually, she 
was led by the Holy Spirit to find a spiritual home with the African Methodist 


4 Oral Interview with Ann Boston Walker, daughter of founding member Iola Benson Boston, 
26 May 2005S. 


14 


Episcopal (AME) community of faith. It was here that the author truly began to 
understand her redemptive relationship with God through his Son Jesus. It was here 
that she began to examine the significance of Jesus’ death on a personal level. Despite 
her ancestral religious heritage that focused on what is believed about God, our human 
nature and destiny, the holy Irving emphasized by Charles ‘Wesley and the governance 
within the AME community took root and blossomed within this writer. Wesley’s 
theology of holy living, as found in his quadrilateral statement> was practiced, 
increasing the author’s understanding of redemption. In this AME congregation, new 
members were placed into bands with older members of the congregation. These bands 
were part of a class overseen by a shepherd (lay member). The purpose of the bands 
was to integrate the new member into the church family. The shepherd called each band 
member on a regular basis to ask, “How is it with your soul?’ This question was not 
asked lightly, but in a serious effort to learn what was taking place in a person’s life and 
how that person was adjusting to the church family. Classes met weekly for Bible 
Study. Wesley stressed the need to live in a right relationship with God, a relationship 
which came from understanding the grace of God. 

These were the experiences that the author brought to Fairmoor, a church 
seeking to understand what God would have them do. As both the author (as an 
individual) and the church (as the corporate body) are charged with discipleship, the 
author thought it was important to first understand one’s relationship to God before 


attempting to discern what God is calling one to do. Hence, the project’s focus.on 


> Charles Wesley‘s standard of Methodist teaching was Scripture as illuminated by historic 
traditions, reason, faith and experience. The Book of Discipline of the United Methodist Church 
(Nashville, TN: The United Methodist Publishing House, 1992), 76-82. 


redemption because how does the corporate body proclaim the good news of the. 


Living God without a clear understanding of what that good news means? 
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CHAPTER THREE 


BIBLICAL AND THEOLOGICAL THOUGHT 


The story of Ruth is set in a time when the people of Israel had turned their 
backs on God as described in the Book of Judges. God had given the people of Israel 
specific land with the command to drive out the inhabitants but they did not do so, 
choosing instead to live among the indigenous people (Judges 1). The people of God 
choose to worship idols and false gods, abandoning the God who had delivered their 
ancestors from slavery in Egypt and who had made prosperity available to them in the 
new land (Judges 2). The people’s choices God resulted in their failure to conquer the 
lands before them, and in their failure to be faithful to God. Indeed, there existed a 
cyclical pattern of behavior where the Israelites would disobey God, be punished by an 
outside force, cry out to God for deliverance, then return to patterns of behavior which 
excluded God from their midst. Judges were those individuals who were viewed by 
Israel as temporary leaders. Moses, who had led the people out of slavery in Egypt, and 
his successor, Joshua, were dead. It was a period of history for the people to become 
fully rehant upon God. Instead “everyone did as he saw fit” (Judges 21). As there was 
no king, no specific human leader of the people, elders of the community were 
appointed as judges, temporary leaders who would help protect Israel from invaders by 
forming alliances among the tribes of Israel and who would mediate intertribal conflicts 


among the people. 
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This is the backdrop for the story of Ruth. 

Scholarly thought has Ruth authored during the fifth century. For Christian 
Bibles, Ruth is placed between the books of Judges and Ruth, part of the narrative 
story from Joshua.to II Kings. In Hebrew Bibles, Ruth is part of the wisdom literature 
and 
Psalms. Here, Ruth is part of the liturgy used in major religious festivals of Judaism. 
The story is read aloud in synagogues as part of a two-day celebration of Shavuot, a 
Festival of Weeks or Pentecost, which occurs after the beginning of Passover. The 
appropriateness of this reading is that the Festival of Weeks celebrates the grain harvest 
season and the giving of the Torah, or the covenant between God and the people of 
Israel. Ruth finds work in the grain fields of Boaz and receives his marriage proposal 
during the harvest celebration. The symbolism is found in the seasonal activities and 
God’s love for His people as seen in the marriage between Boaz and Ruth. 

Many attempts have been made to diagnose Ruth in a particular manner. 
Traditional viewpoints like those of Andre LaCocque posits that Ruth was developed 

to counteract the fervor of Ezra and Nehemiah who fought to maintain purity among 

Israel by casting out foreign wives. (Nehemiah 13:1-3; Ezra 9:12-10:2) Jack Sasson 
quotes a rabbinic scholar who felt that the story of Ruth was written to show “how 
great is the reward for those who do deeds of kindness”. This thought supports the 
notion that it was Ruth’s kindness that gave birth to the lineage of Jesus. Murray Gow, 
in The Book of Ruth: Its Structure, Theme and Purpose, contends the story was 
utilized as a tool for proselytes. Judith Kates and Gail Twersky Reimer, editors, | 


Reading Ruth: Contemporary Women Reclaim a Sacred Story, postulate that women’s _ 
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experiences can be illuminated by the Ruth’s dedication, loyalty and hard work in a 
male dominated society. Other positions include the thought that the bond between 
Ruth and Naomi was so strong that death could not tear them apart, much like the 
bond between God/Christ and humanity (Ruth 1:17; Romans 8:38-39) Also, if God’s 
love is for all people as postulated in Isaiah 56:1-10 and in Matthew 28.19), then the 
story of Ruth is one which supports inclusively for those who love and serve the Lord. 
Interestingly enough, Kathleen Farmer, in her “Introduction, Commentary and 
Reflections on the Book of Ruth”, The New Interpreter’s Bible Volume II, claims that 
the story is not one which will lead “an audience either to repentance of or to hope for 
their own redemption if one views redemption from the aspect of Ruth.” Farmer 
contends that while the repetitive nature of “redemption” is a key element of the story 
(twenty-three of the story’s eighty-five verses contain some form of the word redeem - 
Ga’ ‘al 2x9) Farmer writes that superficially, the secular mode of redemption is found in 
the restoration of property to its original owners or the healing of a breach in the family 
tree (Ruth 4:1-6). A deeper meaning, however, is discovered in the latter part of this 
chapter where the village women proclaim Naomi’s redemption is found through her 
grandson (here the word nephesh wo> in this context means “soul”) For Farmer, the 
story of Ruth as a story of redemption is only relevant if one identifies oneself with the 
one who is redeemed (Naomi). While this author also shares this belief, it is also her. 
contention that other characters in the story of Ruth experienced change. Ruth herself . 
made the transition from immigrant worker to standing pillar of the community; Boaz 
changed from a bachelor of means to a husband and father; even the townspeople 


underwent a transformation. Ruth 2:6-7 states the workers saw Ruth as a “Moabitess’’ 
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who desired to work. In Ruth 3:11, Boaz is stated as saying “all my fellow townsmen 
know that you are a woman of noble character.” In the former description, Ruth was 
known by her country of origin; and later, by her character. The women, who initially 
greeted Naomi upon her return to Bethlehem in shock and dismay at her appearance, 
celebrate the birth of Naomi’s grandson and initially elevate Naomi, not Ruth in their 
praise. 

Such changes within the characters of the Book of Ruth were the elements that 
attracted this writer to use the story as a ministry model within the assigned milieu. 
There were those who, like the townspeople, did not, in the beginning welcorne the 
author with open arms. There were those who were in a quandary regarding their 
relationship with God and those who wanted to better understand their faith journey. 
As the church was in the process of reexamining its mission and ministry, it seemed 
appropriate to use the story of Ruth as a story of redemption with the Season of 
Resurrection. (As earlier noted, the word “redemption” for the purposes of this 
document is about change. Naomi’s transformation required several stages: secure and 
established; alien and devastated; an outcast yet loved and supported; accepted and 
celebrated. The history of Fairmoor is almost parallel: secured and established; 
alienated in a changing community; devastated by internal changes; struggling for 
survival and provided with a unique though unwanted ministry.) 

Ruth, chapter one, describes a famine in the land of Judah. Elimelech (whose 
name means “my God, my king”) chooses to move his family from Bethlehem to Moab, 
where his sons marry Moab women. After a period of time in Moab, Elimelech and his 


sons die, the widow Naomi, learning that the famine had ended in her homeland, 
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decides to return to Bethlehem with her daughters-in-law Orpah and Ruth. Before 
leaving Moab, Naomi changes her mind about her companions and encourages them to 
return to the homes of their mothers where it may be possible for them to remarry. . 
While Orpah follows this advice, Ruth remains with Naomi. Ruth commits to 1) stay 
with Naomi, 2) adopt the culture of Naomi’s people and 3) to serve Naomi’s God. 
(Ruth 1.16-17) Upon their arrival in Bethlehem, Naomi faults God for her situation and 
changes her name from “pleasant” to “bitter” (Mara, Ruth 1:20-21) 

In this text, the inference is that Ruth will be a handicap to Naomi. Naomi is 
old, she can no longer bear children, she has no social standing as a widow; in fact 
Naomi is dependent upon others for her welfare. Naomi may also be thinking that Ruth 
is an “attractive nuisance”, bringing unwanted attention upon two women with no male 
security. 

Ruth’s commitment to Naomi at the individual level is heroic. She sees positive 
where Naomi expresses negativity. Ruth is more interested in Naomi’s welfare than of 
her own whatever the future holds; Ruth is secure in her belief that all will be well. Her 
commitment at the corporate level is evidence of this belief. Ruth’s commits to living 
among Naom’s countrymen as well as serving Naomi’s God, a God she has only 
knowledge of through Naomi and her family. As a native of Moab, Ruth’s exposure to 
religious practices was cultic (Num. 251-2) rather than monotheistic. Her unswerving 
dedication reflects a faith in Naomi’s God that is stronger than Naomi’s faith in her 
own God. Naomi’s displeasure with her life is blamed up God, a human trait originated 
by Adam (Gen. 2:12) and she vocally degrades Ruth by denying her presence (Ruth 


1:21 


Z| 


On the preceding page it was noted that Fairmoor was like-Naomi at 
this stage of her life. The church had stopped moving forward because it was focused 
on its past, on loss of membership and loss of finances. 

The situation at Fairmoor Presbyterian Church is not unlike many churches that 
formed, grew and developed during a period of social stability. The author’s 
experience of working with a variety of churches (rural, small town, suburban, urban) 
and conversations with both clergy and laity, gives some credence to the unspoken 
premise of “always being like this” (active with high membership). Such a way of 
thought dies slowly in the face of a changing reality. As noted on page five, the 
congregation in question indicated in a survey its level of comfort with the present 
worship style — a direct contrast to the census report which revealed area residents 
prefer a non traditional worship setting. The demographics reported in the beginning of 
this document reflect that changing reality. According to the Presbyterian Church USA 
website, the denomination “lost 46,658 members in 2003, the highest exodus before the 
union of Northern and Southern mainline Presbyterian denominations since 1983.”! 
This loss of membership in reflected in 11,000 congregations includes Fairmoor. While 
Fairmoor did not blame God for its present condition, it did deny the reality of available 
ministry: possibly a child care center for residents of the apartment building who shared 
the church’s parking lot; community forums focusing on various types of assistance; 


sharing space with another congregation). 


! Available from www.PresbyterianChurchUSA.com; Internet; accessed July 10, 2004. 
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Just as Ruth took charge upon arriving m Bethlehem to ensure that she and 
Naomi would not starve, so too, the newly called pastor began to look for ways of 
moving the church from a survival mentality to one of being in ministry. Just as Ruth 
found sanctuary in the fields of Boaz, (Ruth 2:3) the pastor worked with the 
congregation in developing a more fruitful existence. This effort resulted in the 
Covenant Parish, the joining of two small churches in the similar circumstances. The 
two began a shared ministry of jomt services on a regular basis and supporting the 
individual ministries of the two churches. Each congregation however, voted to remain 
separate entities. A community developer was hired from within one congregation on a 
part-time basis to help identify ministries for the Parish and/or the individual churches. 
This relationship appears analogous to the interaction between Boaz and Ruth in that 
they recognized the spirit of God within one another (Ruth 2:8) Both the churches and 
the called pastor recognized and accepted the spirit of God with each other. As Ruth 
allowed herself to be fed by Boaz (Ruth 2:14-16), the churches allowed themselves to 
be fed with new ideas, new approaches, new ministries and new leadership. 

The church to which Fairmoor is in covenant had several ministries already 
active. One group made quilts for the homeless; they made little blankets for teddy 
bears, which were given to firemen and police officers to use with children, and they 
sent the bears to a local children’s hospital neonatal unit. There is a weekly food pantry 
and until the spring of 2005, a free clothing store for those in need. Each year, the 
church provided school supplies to needy children in their immediate neighborhood. 
Fairmoor primarily held a yearly rammage sale that produced a significant amount of 


money for the church. The church plays a supporting role in the parish by making 
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referrals and providing items for the food pantry, and by providing school supplies. The 
establishment of a community learning center for disturbed children was one way for 
Fairmoor to establish an external ministry of its own. Though this effort was not 
rewarded as Ruth was when she sought Boaz on the threshing floor (Ruth 3.1-15), 
Fairmoor did learn and grow from the experience. The desire for activity within the 
church to the neighborhood increased. First, a community festival was held. This event 
was nicely attended by those in the neighborhood. This event gave church members an 
Opportunity to talk with people in a non-threatening way in hopes of discovering some 
of the needs of the community. A second step was to host a free monthly breakfast for 
the community. The meal site alternated between the two churches. Although Fairmoor 
subsequently stopped this service after a few months, the other church in the Covenant 
Parish is still offering this ministry. 

The fourth chapter of Ruth celebrates with her marriage to Boaz, the birth of 
their child and the acclamation by the village women of Naomi’s blessedness: “for your 
daughter-in-law, who loves you and who is better to you than seven sons: (Ruth 4.15) 
Having born and buried two sons, the accolade is not lost on Naomi “who took the 
child, laid him in her lap and cared for him”. (Ruth 4.17) While Fairmoor is not yet at 
the point of “birthing a child”, members are in a celebratory state. Although two 
ministry efforts have not come to full fruition, members are actively discerning God’s 
will for the church. Last winter a parish retreat was held. Members discussed their 
hopes and dreams, and listen about ministries from other churches. The parish also 
developed a mission statement which they began printing in the parish newsletter and 


on church bulletins. Designing a “wish list” the ruling body listed everything that 


24 


wanted to occur in the church — from leadership to ministries. Fairmoor then submitted 
a redevelopment grant to its judicatory. The grant was well received and money 
allocated to the church. Now the congregation is busy developing a plan of action so 
they can move forward incrementally. 

Throughout the Bible Study and sermon process, two questions where 
continually asked of project participants and the congregation at-large: Where do you 
see yourself in this story? Where do you see Fairmoor?” Participants could readily see 
themselves in various stages of Ruth’s story but had never used Biblical text to examine 
the state of the church. There willingness to do so was commendable. The honest 
examination of the church showed participants that there were some ministries they 
could do beyond the rummage sale (which eventually died a natural death from lack of 
workers.) They began with the community festival and the monthly breakfast. 

While the instinct for self-preservation cannot be discounted, the persona of 
Fairmoor has the feel of the Holy Spirit guiding its decisions. The willingness of project 
participants to fully engage in the process, the support of the Contextual Associates, 
the ability of congregation members to hear the Word of God speak to them through 
sermons (one visitor was so captivated by what she heard God say to her that she 
returned to Fairmoor to hear the remaining three sermons) has helped to breathed new 
life into this community of faith. The church as a whole may not be able to articulate 
their redemptive relationship with God, project participants are willing to share their 


journey as the church moves closer to what God is calling it to be. 


CHAPTER FOUR 


FIELD EXPERIENCE 


3 


“Maybe redemption is stories to tell... 


Earlier in this document, the leaders of Fairmoor Church asked, “where do we 
go from here and how do we get there?” This query was asked in light of the desire to 
increase membership—-a desire many small member churches possess as witnessed by 
the plethora of literary materials focused on small churches. Fairmoor, as earlier stated; 
seems to be responding not to the secular desire to be bigger but to an earnest hope to 
share with others the Gospel. “ Jesus answered, I am the way and the truth and the life. 
No one comes to the Father except through me”? and “Salvation is found in no one 
else, for there is no other name under heaven given to men by which we must be 
saved.” 

In his book, More Than Redemption, Christian counselor Jay Adams identifies 
a methodology he terms as pre-counseling: or problem oriented evangelism.‘ This 


method offers a counselee something that will immediately address the problem along 


| Switchfoot, “Redemption” Columbia Records, 2003, Compact Disk. 
3 John 14.6 
4Acts 4.16 


*Jay Adams, More Than Redemption (Phillipsburg, NJ: Presbyterian and Reformed 
Publishing Company, 1979), 320. 
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with something that will lead to a greater thing. Adams cites three ways in which pre- 
counseling can occur: 1) remove obstacles to the presentation of the gospel; 2) provide 
hope to those who have lost it; and 3) approach each person individually.° Jesus lived 
these three principles. Instead of always waiting for people to come to him, Jesus went 
to the people. In essence, he brought the gospel to them; Jesus met each person at her 
or his level. In Jn 9:1-41, Jesus encounters a man who had been blind from birth®, 
Instead of healing the man immediately, Jesus first offered the man hope #--hope that 
he could see. While some may see these ideas as evangelism tools, they also speak to 
the issue of redemption. If, as Calvin suggests, man is horrified of God, then the 
church has a responsibility to help remove that horror. One can also see Luther’s 
theology of God’s forgiveness in this method. For, by meeting people where they are, 
we accept people as they are. This author thinks this acceptance indicates a level of 
forgiveness 

Perhaps unknowingly Fairmoor has been addressing the issue of redemption, of 
seeking to return the lost to God. The church’s change from a homogeneous to an 
ethnically mixed congregation, the acceptance of a different pastoral model, and the 
desire and willingness to work within the immediate community may be indicators of 
Fairmoor hearing the call to return people to God. It seems to this author that, in 
returning to God, one experiences the presence of God not only in self, but in others. 
This understanding of wholeness as described in Genesis 1:26-27 is at the heart of 


redemption. While those who have been redeemed can work to provide a climate for 


> Ibid., 321-322. 


6 John 9.1-41 
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others to feel the presence of God, it seems imperative to this writer that first, one must 
understand redemption for oneself. In the vernacular, one’s walk and one’s talk must 
match. 

By defining redemption in terms of change, this author, using the Book of Ruth, 
sought to have participants explore who is the redeemed? Who is the redeemer? What 
is the role/effect of the redeemer and redeemed within both the subcontext and the 
larger context of the story? What message does the story hold for Fairmoor? How can 
Fairmoor live out that message? Through the use of varied instrumentation, these 
questions were posed at the individual and corporate level. For how can a corporate 
body live out its mandate to “go, make disciples of all nations,” if the redemptive 
relationship between God and self is not understood? 

In an effort to address these questions, this writer/researcher relied heavily on 
the qualitative method to gather information. The congregation is small and significant 
relationships have been formed among members. It is an urban neighborhood church 
where members once lived in the immediate area. The majority, however, have moved 
away and drive to the church. It has, as Jere Allen and George Bullard describe, 
completed the transition of remaming an originating church while the community 
membership has become a community completely unlike the church,’ that is, a church 
whose membership does not reflect its surrounding area. The authors quote Peter 
Wagner who states that churches in this phase of life are in the stage of “ethnikitis,’” a 


church that is virtually an island of one kind of people existing in the sea of another 


7 Jere Allen and George Bullard, Shaping a Future for the Church (Atlanta, GA: Home 
Mission Board, Southern Baptist Conference, 1981), 21. 


8 Ibid. 
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kind of people with very little communication between them. Allen and Bullard offer 
nine possible solutions to churches in this phase of life: 1) remain without change, 2) 
remain and adopt a second worship style that would attract the immediate 
neighborhood, 3) remain and change with the neighborhood becoming heterogeneous 
rather than integrated, 4) remain and establish another location in the suburbs using 
existing staff, 5) remain and share the facility with another congregation, 6) relocate, 7) 
merge with another church, 8) disband, and 9) establish a new church in the same area 
as the existing church. Fairmoor chose a modified version of option seven, choosing to 
share staff resources with another congregation experiencing the same life-phase but 
remaining distinctively different entities. 

In his book, Self-Esteem, The New Reformation, Robert H. Schuller speaks of the need 
for the church to see itself as a mission, to “learn to think, feel and talk as caring 
believers sincerely interested in meeting the deepest spiritual and emotional needs of 
unbelievers.”? Unfortunately, there are many churches who have-not addressed the 
deepest spiritual and emotional needs within themselves. This ministry model is an 
effort to get a local congregation to meet its needs prior to addressing the needs of 
others. It is an effort for members of the congregation to discern, understand, and 
relate to their relationship with the Living God prior to inviting others into that 
relationship. Prayerfully, those who have volunteered for this exploration will share 
with the wider congregation who, in turn, will be more intentional in knowing who they 
are, whose they are and why they are. What is the point of telling a story if that story 


has no meaning for the teller or the hearer? 


? Robert H. Schuller Seif Esteem, The New Reformation (Nashville, TN: Thomas Nelson, 
Inc., 1982), 45. 


CHAPTER FIVE 


METHODOLOGY 


Statement of Purpose 


The object of this study was to develop a tool that would explore one’s 
understanding of redemption. The instruments developed, tested and evaluated, 
focused on a local congregation in the midst of moving from survival to ministry. The 
hypothesis was that the local church had the opportunity to engage in ministry yet 
chose to focus on what they felt they lacked rather than use what they had. Five tools 
were developed: a pre Bible Study questionnaire, a post Bible Study questionnaire, 
weekly sermon questionnaire and a journal. Additionally, four sermons were 


constructed and preached that correlated with the Bible Study. 
Research Design 


A research design was developed utilizing literature review, Biblical and 
historical foundations and assistance from the author’s contextual and professional 
associates. Additional information was gleaned from discussions with professional 
associates such as the following persons: Dr. Norman A. Moxley, I, Pastor, Trinity 
United Church of Christ, Columbus, Ohio; Dr. Lawrence Wilkes, Dean, Robert 
Schuller of Preaching, Crystal Cathedral, Garden Grove, California; Dr. Sandra Herron, 


Faculty Member, Robert Schuller School of Preaching, Crystai Cathedral, Garden 
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Grove, California; and Dr. Stephen L. Swisher, Pastor, Lovers Lane United Methodist 


Church, Dallas, Texas. 
Methodology 


This project focused on increasing one’s understanding of redemption and 
seeing the redemption acts of God in ones’ life. To that degree, a mixed methodology 
was implemented during a four-week test period. This methodology was selected 
because the underlying effect of the ministry is that of transformation. By exploring 
one’s understanding of redemption, by looking for and examining the redemption acts 
of God in one’s life, and by articulating that experience, the author hoped to witness a 
transformation in the participants in such a way that they would begin to see their 


ability to be engaged in ministry using the current membership and resources available. 
Introduction 


Fairmoor has been in a survival mode for years. There has been a steady decline 
in membership and financial resources. The average age of members is over 65 years, It 
is the fear of “not being” that overrides the presence of God in their midst. Still, the 
ruling body has expressed a desire to be in ministry. In 2002, they spent a year 
undergoing a discerning process about becoming part of a parish with another small 
church that is in similar circumstances. In August of 2003, Fairmoor voted to enter a 
covenant relationship with the other church, to hire a part-time secretary for the 
Covenant Parish, house a school for autistic and emotionally disturbed students and to 
serve as a field education placement for a seminary student. On the surface, these acts 


seemed to be prescribed medication for an ailing congregation. 
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This was the milieu for the doctoral work. After conversing with members of 
the ruling body and the congregation, it occurred to the author that exploration of 
redemption as posited in the Book of Ruth might be a way for the church to develop a 
new understanding of who we are in Christ and that we often look at what we do not 
have, missing the blessings of what God does give us (the glass half-full/half empty 
syndrome). Also, being in ministry is something that requires planning and 
intentionality. It was the writer’s hope that by working through their own process of 
redemption, the selected participants would then excite other congregational members 
to explore their redemptive relationship with God. To that end, working closely with 
the Contextual Associates, a four-week ministry model was devised that incorporated a 
weekly Bible Study, sermons, a pre- and post questionnaire, a sermon evaluation form 
and two questions to be answered on a weekly basis as part of a journaling experience. 

A covenant was also submitted for review and approved. After much prayer, 
the writer developed a list of potential members to invite as participants for this 
ministry model. The Contextual Associates were excited about the model and 
expressed an interest in serving as participants! Only three of the fifteen individuals 
were removed from consideration: one worked nights, one was already over extended 
and one is legally blind. During a conversation with her, an offer was made to tape the 
materials so she could respond verbally. The member still declined to participate. The 
Associates also approved a letter of invitation explaining the purpose of the ministry 
model and the level of commitment required. The letter noted that the selected day and 
time would be changed if there were a consensus by the participants to do so. A date 


and time was given for an informational meeting. At the appointed time, only one 
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person appeared for the meeting, willing, excited and pleased to be asked to 
participate! Three others later stated they had not attended because of a family medical 
emergency (that also removed them from consideration due to the long-term nature of 
their situation). When approached, the others invitees’ responses ranged from “not 
interested” to “I might have to work” to “I might not be here every week” to “I’m not 
sure I want to commit to being here every week” to “I don’t want to do it.” How could 
a church, clamoring that it wanted to be in ministry, not be interested in girding itself 
spiritually? What was the difficulty in accepting the Scriptural mandate that numerical 
growth resulted from spiritual development? Was the actual process of “being” in 
ministry through a committed Bible Study terrifying? Or was there something else 
occurring? 

When the writer began serving Fairmoor, it was with the understanding that the 
school was a ministry of the church. Time revealed the opposite. By the fall of 2004, 
the ruling body of the church, while voting that the school was part of the church’s 
ministry, in the same breath also voted to divest itself of any responsibility for the 
school and the needs of the school. Additionally, while serving as Adjunct Pastor for 
the Parish, there were questions about how Fairmoor or the Parish could financially 
provide for a pastoral staff of four: two ordained ciergy and two seminary students. 
The Parish newsletter listed the source of income for the called pastor (paid for by the 
Parish) and the seminary students (paid for by the denominational judicatory) but not 
for the Adjunct Pastor (paid for by the school consortium). In a meeting with 
Contextual Associates, the author stated that help was needed and asked if there were 


new suggestions about the process. The Contextual Associates shared that they wanted 
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the project to continue and admitted they had not really done the work requested: they 
had not paid much attention to the possible reactions to the letter of invitation; the 
letter was too strongly worded, too dogmatic in that participants had to commit to the 
process as outlined. An alternative was that a new letter be written to the entire 
congregation explaining the academic process and the requirements which must be met; 
ask for volunteers or names of possible volunteers; list the Contextual Associates as 
contacts and their role in the project. They also brainstormed implementing the ministry 
model during January versus a later time when the weather would be warmer and 
daylight lasted longer. Since it was obvious that the committee wanted the author to 
continue her work and were willing to be supportive, it was agreed that the model 
would be implemented after Easter, during the month of April. In the interim, we 
would have time to talk about the project and encourage people to participate. During 
the overall discussion, one salient issue raised was the requirement of commitment — 
this was viewed as “too dogmatic,” participants should have the option of attending 
every Bible Study. Again the author stressed the need for continuity in the project. One 
Contextual Associate expressed the viewpoint that the author may not achieve desired 
results. Part of the Associates’ concern was based on the lack of Bible Study at the 
church for the past ten years. Another item of note was that most members of the 
congregation are theologically conservative and not very receptive to new ideas 
presented about the Bible. The person cited their own theological struggles. The 
author explained that while those concerns were well received, there were no correct or 
incorrect answers. ‘The main purpose was to expand one’s thought process about God 


and the blessings we receive from God; to see more with spiritual eyes and less with 
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human eyes. Should that revelation not occur, the information would be recorded in the 
final document. The writer reiterated that the project did not focus on right or wrong 
answers. The purpose of the project was to solicit people’s heartfelt understanding of 
redemption and God’s work in their lives. With support of the Contextual Associates, 
the author set another date for a general meeting, rewrote a letter of invitation which 
was mailed to every member of the church, made announcements about the meeting 
and the process before morning worship, and encouraged church members to speak 
with the Contextual Associates if they had questions. At the second meeting, sixteen 
people appeared and indicated an interest although some of the same questions 
regarding attendance surfaced. An agreement was reached regarding a starting date and. 
time. In the interim period, letters were sent to church members who had attended the - 
meeting reminding them of their verbal agreement and encouraging them to mark their 
calendars with the dates and times of the Bible Study. At the appointed time, six 


participants arrived for the Bible Study. 
Instrumentation 


Several instruments were selected for usage. First, participants were asked to 
complete a pre-questionnaire that sought information about their current definition of 
redemption, their current understanding of God’s redemptive acts in their life and a 
description of their present relationship with God (i.e. close, distant, satisfactory, . 
unsatisfactory). This information was sought in an effort to ascertain respondents’ 
preliminary attitudes. A post-questionnaire was implemented using the same questions 
in an effort to determine any attitudinal changes. Additionally, participants were asked 


to take notes on the correlative sermons that were preached during the four-week test 
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period and to identify an aspect of each sermon that highlighted God’s activity in their 
life for that week. The final piece was a journal: respondents were to reflect upon and 
respond to the same two questions each week during the test period. This reflection 
piece was designed for individuals to see for themselves any growth experienced during 
the process and to have a frame of reference for that growth period. To keep the group 
at ease, no information from the journal was collected or used until the end of project. 
Journals were identified by number instead of the writer’s name in an effect to help 


participants feel more at ease and to be more honest in their writings. 
Study Group 


There are approximately thirty-five members of Fairmoor Presbyterian Church. 
Slightly over one-tenth of the congregation responded to the call to be a part of the 
ministry model. These five participants ranged in age from thirty-nine to seventy-seven 
years. Their membership in the church spanned one year to fifty years. The ethnic and 
gender diversity of the group was fairly representative of the congregation itself: there 


were five females, one male; one African American; four European Americans. 
Analysis of Data and Outcome 


Before beginning the ministry model, a letter was sent to all interested parties 
explaining the covenant aspects of the project, the dates and the location. On 29 March 
2005, the first of four Bible study sessions began with a questionnaire to be completed 
before the start of the class. On Sunday, 3 April 2005, the first of four sermons on the 
Book of Ruth was preached. Prior to worship, each participant was handed a Sermon 


Evaluation form to be completed at close of service. However, participants submitted 
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the evaluations at the next Bible Study session and continued this process until the « ‘ 
close of the project. Journals, distributed to participants at the first session, also were 


collected at the end of the project. 
Bible Study Questionnaires 


The first part of the project, the questionnaire, sought to establish participants’ 
recent relationship with God and their understanding of redemption. As noted in Table 
One in the Appendix, three of the five participants stated they had an intimate 
relationship with God while two members of the group said their relationship with God 
was Satisfactory. One person added that their relationship with God is intimate and 
satisfactory. Three study group members reported that understanding redemption is 
important while one wrote, “never thought about it.” Another said it was somewhat 
important. All five defined redemption as salvation. One person expanded the definition 
to include grace, freedom, forgiveness and a new lease on life, while another added 
forgiveness. In response to the question, “in what ways do you live out your 
understanding of redemption?’ the answers were as varied as the participants: try to be 
good, gratitude, obedience, service to others, church attendance, prayer, service to 
God, show love and concern to others, and follow God’s Word through scripture (See 
Appendix A). The final pre-Bible Study questionnaire question centered on what the 


members hoped to learn from the experience. Again, responses varied. 


Question: In what way/ways do you live out your understanding of redemption? 


Participant 1: Prayer, try to always show love and concern to others. Follow God’s 
Word through Scripture. 


Participant 2: Gratitude, Obedience, loving service to others 
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Participant 5: Try to be good and respect everyone 

Participant 6: Church attendance, prayer, serving the Lord. 

Participant 7: Try to follow God’s Word in my life because he loved me enough to 
give His lite for me. 

Question: Do you think your participation with this project will draw you closer to 

God? 

Participant 1: Yes, study and relationship with other believers always helps under- 
standing and strengthens faith, etc. 

Participant 2: This project allows me some focus time in the Word of God to read, 
study what it says and pray that the Holy Spirit will help me with the 
application to my life. 

Participant 5: No idea yet. 

Participant 6: Yes, anytime we study God’s Word we get closer to God. 


Participant 7: Any study of God’s Word and understanding of it helps draw you 
closer. 


By the end of the study, as reflected in Table Two (See Appendix A), two of 
the five still reported an intimate relationship with God while three wrote their 
relationship was satisfactory. Four stated that understanding redemption was important 
while one still reported, “never thought about it.” The definition of redemption only 
changed for one study group member who dropped “grace” from the response. Three 
respondents reflected a change in their understanding of redemption. They wrote that 
the experience with the project provided them with a deeper meaning of redemption 
while two reported no change. To the final question—has this experience drawn you 


closer to God—four people said yes, while one replied, “no, God seems remote.” 
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Question: Has your understanding of redemption changed since your participation in 
the Bible Study? 


Participant |: 


Participant 2: 


Participant 5: 


Participant 6: 


Participant 7: 


Somewhat—I feel I understand and am secure in redemption. I know 
to follow God’s way! 


I have a deeper understanding. I don’t know that I can get my mind 
fully around this fact of redemption and all that is involved. I believe 
it is a process that we will work from the cradle to the grave. 

No, I don’t think about redemption. 


Yes, I have a better understanding of what it means. I understand the 
historical background of redemption. How powerful that God bought 
us with His Son’s blood. 


Not really. I understand the word can have a broader meaning but what 
is really important to Christians is our salvation (redemption). 


Question: Has your participation in this project drawn you closer to God? 


Participant 1: 
Participant 2: 


Participant 5: 


Participant 6: 


Participant 7: 


To review and be refreshed was a blessing! 
I have enjoyed the journey; it will bear an ongoing time of reflection. 


No, it has caused me to think about my relationship with God. God 
seems remote. 


It has renewed my walk with God. It has renewed my interest in 
Bible Study. 


Yes. I had been very careless about reading my Bible for the last 


year or two but since participating in this study, I have got back 
in the habit of reading my Bible everyday. 


Sermon Questionnaires 


The Sermon Questionnaire asked group members to reflect upon the sermon by 


identifying a meaning from the text and a message for meditation for the week. Since 


the Word of God is heard and interpreted in a variety of ways, the answers varied. On 


the whole, most respondents seemed to really think about the text and its application to _ 


their life. 
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The four sermons were preached as a correlative to the Bible study sessions. 
These sessions were designed to elicit an “Aha’ experience from the congregation and 
study group members. Sermon titles and content were developed using the model of 
disequilibrium, reversal and resolution. In reviewing the sermon notes submitted by the 
study group, there seemed to be a unity of understanding, save ne one person who 
consistently wrote that “the story of Ruth is a cute little story. I ae not see why it is 
part of the cannon.”! This author continued to write that “the Bible is incomplete and 
composed only of surviving sacred writings. Much has been lost.” The. others seemed 
to be open to the text and seek an understanding of what God was saying to them not 
only during the sermon but what message was being received for their companionship 
between sermons. This was a new exercise for all participants as they had not been 
asked to a) intentionally think about the sermon message, b) take notes and c) find 


some nugget of the message to mediate upon during the following week. 
Ruth 1 


The first sermon on Ruth, chapter one, focused on our lack of trust in God and. 
our habit of responding negatively to life situations when the promises of God are such. 
that our response to life should always be positive. Lectionary text was the Gospel of 


John 20:19-22.2 


' Sermon Questionnaires, Participant Five. 


2 Fairmoor is a lectionary-based congregation. For this ministry model, only the lectionary 
psalm and Gospel were used. 
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Responses to Sermon | 


Question: What meaning does this passage hold for you? 


Participant 1: 


Participant 2: 


Participant 5: 
Participant 6: 


Participant 7: 


In times of trials, heartache and disappointment, we face heartaches 

and trials. Our faith can become something we let falter in our sorrow. 
We must be filled with love and compassion and accept this kind of love 
from others when needed. 


Ruth reminds me of Christ in her faithfulness to her mother-in-law, her 
obedience to do exactly as instructed. Most of all, her love to “go with 
her; lodge with her; accept her people and her God; to die and be buried 
and not be separated from her.” 


It is interesting as a story. In anthropology we learn something of the 
people involved. I don’t get much from a religious perspective. 
No response. 


That our blessings don’t always come to us in the way we expect. 
Naomi was blessed by Ruth’s loyalty. 


Question: What message from the sermon will you think about this week? 


Participant I: 


Participant 2: 


Participant 5: 


Participant 6: 


Participant 7: 


A awareness for the need for compassion and the willingness to 
give as well as accept the love and compassion of others. 


Am | faithful? Am I obedient? Do I love? How do I measure up 
in light of this teaching? Sometimes I see myself in Naomi 
wondering “why,” feeling forsaken. 


I wonder how Ruth became sacred literature. To me it is a story 
similar to others I have read. 


No response 


Even in the darkest times in our life God is with us and can bring 
about wonderful things 


Question: The Bible Study helped me understand the sermon. . . 


Participants 
Participant 6: 


a lot a little not as much as not at all not applicable 
expected | 

1,2 73 

No response 
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Ruth 2 


The second sermon on Ruth, chapter 2, focused on our reaction to the spirit of 


God in one another, and what (within us) keeps us from that recognition. The Gospel 


text from the lectionary was Luke 24:13-31. 


Responses to Sermon II 


Question: What meaning does this passage hold for you? 


Participant 1: 


Participant 2: 


Participant 5: 


Participant 6: 


Participant 7: 


Kindness, faith, truth, love are powerful gifts of God when we in 
faith, love and truth love one another as we are loved. 


This passage says to me that God is still alive and ministering in and 
through us today as he did in the day of Naomi and Ruth. 


I haven’t found a reason to think this is other than an interesting 
story and wonder why it is among the sacred writings. The passage 
from Luke is troublesome. On the day of his resurrection, two 
followers failed to recognize Jesus and over a period of hours. 

The text suggests there is something mysterious about Christ’s 
departure from them. 


No response. 
God blesses you when you honor Him and do what is right. 


Ruth took care of Naomi and God took care of Ruth by seeing that 
she got into the right fields. 


Question: What message from the sermon will you think about this week? 


Participant 1: 


Participant 2: 


Participant 5; 


Participant 6: 


The love and faithfulness of love, understanding and patience in all 
things in our lives. Love one another as God loves us. We are to 
care for others with love, understanding and forgiveness. 


How can I allow the Holy Spirit to work through me in those things 
He would have me know, do and say; to relax and let God work. 


I understood and retained almost nothing of the sermon. My hearing 
is bad. 


No response 
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Participant 7: The Spirit of God will be recognized in people of God by others even 
when they don’t know what it is. God can work through his people 
even though they are sinners. | 


Question: The Bible Study helped me understand the sermon. . . 
a lot a little not as much as not at all not applicable 
expected 
Participants 1,2,7 5 
Participant 6: No response 


Ruth 3 


The third sermon in the series, Ruth, chapter three, examined the difficulty 
Christians have in hearing the voice of God. John 10:1-10 was the Gospel lectionary 


text for this Sunday. 
Responses to Sermon III 


Question: What meaning does this passage hold for you? 


Participant 1: Christ is the shepherd (Son of God) sent to teach the only way to 
salvation. We must accept Christ as our Shepherd and Savior, 
and follow His word; live for and proclaim His presence in our lives. 


Participant 2: God is great and greatly to be praised. Jesus Christ is our Savior 
and the Holy Spirit that is still leading and guiding today is all 
over and around the Book of Ruth and in my life. It is so beautiful 
and clear in the story of Ruth how good it is to obey. 


Participant 5: The Book of Ruth continues to be an interesting story. In this 
chapter Naomi and Ruth plot to trap Boaz into matrimony. In 
the John passage, Jesus announces to his followers that His 
message is the true message. 


Participant 6: I need to listen to the Lord even when I don’t like what He has to 
say. God will often ask us to do what makes us uncomfortable. 
‘Miracles are God’s business. . 
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Participant 7: If you allow God to work out the things in your life it will be better than 
you can imagine. Just be obedient to what is right and God will take 
care of the rest of things. 


Question: What message from the sermon will you think about this week? 


Participant 1: Sincerity in our belief and following His word. Live as He taught us. 
Take a second look at our thought, actions, etc. and correct those 
things we now know need attention (this is done through prayer) 

Participant 2: Continue to see Jesus Christ as my Shepherd and my provider who 
knows me by name and has called me to do good works through 
the indwelling of the Holy Spirit. 


Participant 5: I don’t think God is in the miracle business. I don’t believe he 
violates his natural law. I don’t know how to recognize the spirit 
of God in others and believe this requires a judgment by me about 
others. 


Participant 6: What keeps us from hearing the word of God/ We need to become 
intimate with the Lord. 


Question: The Bible Study helped me understand the sermon... 


a lot a little not as much as not at all not applicable 
expected 
Participants 1,2 6, 7 5 
Ruth 4 


The final sermon in the series, Ruth, chapter four, examined why the book is 
part of sacred scripture, reviewed the previous three sermons, and addressed the 
difficulty Christians have in living as though God is truly with us. The congregation was 
asked if they saw themselves in the story of Ruth individually and corporately. 


Supplemental lectionary text came from John 14:1-14. 


Responses to Sermon [V 


Question: What meaning does this passage hold for you? 


Participant 1: 


Participant 2: 


Participant 5: 


Participant 6: 


Participant 7: 


Faith to follow in love and understanding, all things good are with 
God in His name. 


The word redemption has run through the Book of Ruth from her 
decision to go with Naomi to Ruth’s work in the field. Redemption 
through 

sacrifice of herself for her mother-in-law and through her abilities they 
could both be redeemed. 


I haven’t changed my mind about the Book of Ruth. Jesus’ words in 
John 14 were made by culturally similar persons and they did not 
understand him. Jesus was a mystic. I consider myself a realist. | don’t 
understand him. 


It is time to stop whining and walk in the Land of the Divine. We need 
to look for the blessings God gives us. Often we just take things for 
granted and don’t praise God for each new day. 


That we should be opened to God’s leading to help others. 


Question: What message from the sermon will you think about this week? 


Participant 1: 


Participant 2: 


Participant 5: 


Participant 6: 


Participant 7: 


Awareness of blessings and the rewards of following God and love. 


This redemption was accomplished through God’s power, Christ’s 
blood and Gods’ Grace. This word has opened up a process that I 
can continue to be mindful always of what it means. Deliverance 
from death and destruction in this present evil world. Some of the 
benefits of redemption I am realizing are forgiveness, justification, 
purification, eternal life in heaven. 


I heard plots that in my thinking were not justified. I do not see 
our church in the Book of Ruth. In all probability I will not think 
of the sermon this week. | 

Move from the land of whine to the divine. 


As God’s people we should remember that whatever happens to 
us is for our good. 


45 


Question: The Bible Study helped me understand the sermon. . . 


a lot a little not as much as not atall not applicable 
expected 
Participants 1,2 6, 7 5 
Journals 


The real challenge came with journaling. It was explained to the participants 
that the process of journaling was an intentional opportunity for each person to spend 
time with God separate from devotions or corporate worship. Writing down thoughts 
would provide a way for persons to see for themselves any movement in their thinking. 
Only one group member wrote for the first week and stopped, while another one group 
member stated in the journal “I don’t believe God is in the miracle business.” The 
majority of volunteers were more receptive to sharing their doubts, hesitations and 
questions. They were willing to risk a little more of themselves in the process of 
discernment. For example, one study group member opened up and shared a personal 
situation with the group, then asked for prayer. The person making the request 
admitted such sharing would not have been made had the Bible Study experience not 
been present. Exploring the journey of Ruth gave rise to self-exploration for this 
person, including a greater acceptance of God and a more intimate relationship between 
the two because the recipient was more willing to see the blessings of God, more of the 
presence of God in life. This writer seemed to wrestle more with the text and the 
presence of God than the others. 

Another study group member wrote that God was secking a greater level of 
trust and obedience in their relationship, and that “the word ‘redemption’ has opened 


up in a way I had not thought of.” Unfortunately, the journal writer did not explain this 
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statement in further-detail. Another writer stated that a level of self control often 
interfered with one having an intimate relationship with God and that the struggle to be 
less in control was something to be addressed. One person only wrote in the journal for 
a week and revealed the Scriptural text focused on God’s love for us. 

Over the four-week period, participants were asked to answer the following 
two questions on a weekly basis: How has God been active in my life? What is my 
response to God’s activity? The purpose of examining these questions was to help 
group members 1) intentionally spend a portion of time with God on a weekly basis 
separate from devotions or corporate worship, 2) to truly think about their relationship 
with God, 3) to discern God’s presence in their life, and 4) to think about their lifestyle _ 
in relationship to their intimacy with God. To better understand the thought process of 
each volunteer, comments are presented in their entirety per writer. Since ‘outnalind is 


a very private affair, comments are given though the specific writer is not identified. 
Journal Notes 


Week One: I am glad that God is bringing me back to His word. 

Week Two: God has given me ways to be helpful. I wish I could say that I 
met all these opportunities with enthusiasm and joy, but this isn’t always the case. 
Sometimes it isn’t until afterwards that I see it as an opportunity from God. 

Week Three: God is talking to me through His word. I am trying to figure 
out what change in my life I will make. 

Week Four: God is helping me see I need to make some changes but I am 
not sure yet what they are to be or if I will do them at all. 


Week One: Have patience, show love, helpfulness and caring of others. 
Do not be fast to judge in any way. God gives us the gift of understanding and love 
and we must be the one to use it. 

Weeks Two, Three, And Four: Found class to be informing and covered much 
understanding and interpretations of Scriptures. Different new parts, etc. proved to 
be enlightening and food for thought. 
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Week One: I feel encouraged to participate in this study, to see how God 
worked in the lives of Naomi and her family. Also to see how He is still active 
today to bring to my remembrance those things I don’t see or overlook. My 
response is to acknowledge the areas I have walked away, doubted or refused to 
okay. Ask forgiveness, accept and move on. To be able to see myself in the light 
of God’s Word. Thank you Lord for your divine revelation. 

Week Two: In my meditation today I felt God calling me to greater obedience 
and trust. Thank you Lord for your faithfulness to me. Lord Jesus, I praise you that » 
your 
mercies are renewed every day. In this study of Ruth, 1 see Naomi and Ruth under the 

watchful eye of God, following the instruction in spite of uncertainty, trusting not 
knowing what the outcome. Lord, it is amazing what you will do in our lives if we just 
obey and trust. Thank you for the gentle urgings to know that you are still in charge | 
and 

will use any living vessel that is willing and I truly want to be used by you. Thank you 
Lord. 

Week Three: Bless the Lord, oh my soul and all that is within me. Bless His 

Holy 

Name. Lord, sometimes it’s hard to get myself to understand exactly what happened to 
make me worthy of your love and redemption. Thank God for the Holy Spirit that — 
helps 

me at those times to look back and see where you have brought me from. Thank you, 
Lord, for this place where I have been able to hear and gain strength to continue. 

Week Four: Lord I thank you for this study in the Book of Ruth. The word 
redemption has opened up to me in a way | had not thought. How you work in our 
lives today that we can stand faultless before you. Participating in this study has been a 
real eye opener for me. 


Either I am very unperceptive or God is not very active in my life. I’m 
inclined to think of God as creator. I cannot understand all of the good and bad in 
the world if God’s hand is directing. I have much resistance to keeping this record. 
I’m reluctant to share my thoughts. If God is active in my life, it is to question a 
literal reading of the Bible. I believe God is as active in the world today as He was 
in the days being described in the Bible. I believe the Bible is incomplete and 
composed only of surviving sacred writings. Much has been lost. The writings of 
religious writers of yesterday and today are as valid as the writings of the ancients. 
Time will determine which will survive and which will go the way to the apocrypha. 


Week One: The Lord used the Bible Study and sermon to speak to me. He 
has been with me this week and given me the strength to go forward. He will give us 
strength through the consequences of our choice. 
Week Two; God reminded me that He is with me through the valleys and will 
eventually put me on a mountain top. 
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Week Three: I need to change me, my attitude and my work energy. I have to 
take it one day at a time. God gives me strength for each day. 

Week Four: God has blessed me this week with reminders of his blessings. 
God is good if we just look. Everything is a gift from God. 

The author was not involved with the congregation after the implementation of 
the ministry model. Thus several months elapsed before an opportunity occurred for 
follow-up. After a period of five months, the author returned to Fairmoor and met with 
both Contextual Associates and group participants. Participant Seven was unavailable 
The most recalcitrant group member, Participant Five, had not budged from his 
position about the Book of Ruth. “I still think it is just a story and I don’t believe it 
should be a part of the canon.”(This author, despite the participant’s denial, believes 
internal changes are occurring. This belief is: based on the participant’s movement 
revealed by the pre- and post questionnaires. Initially the participant expressed a 
“satisfactory” relationship with God. At the end of the process, the participant 
expressed a “distant” relationship with God.) 

(I Co 3:6). Participant One shared that she had a great time with the Bible Study and 
wished that there were “more of it” in the church. Participant Seven stated that the 

| experience continued to unfold in her life; she is more aware of God in her life and she 
was more comfortable in asking others for prayer. Additionally, her experience led her 
husband to express an interest in participating in a Bible Study. Participant Two 
revealed that, since the project, she has heard about Ruth from television evangelists 
and on Christian radio talk shows. She stated that she continues to read the Book of 


Ruth, that it has become one of her favorite books of the Bible. Participant. Two also 
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commented that she continues to be excited over seeing how God moves in our lives in 
ways we cannot imagine. 

Two of the three Contextual Associates were available for comments. Both 
stated that, since the project, they have experienced an increased sense of fellowship 
within the church. While members would formally gather after service for coffee and 
conversation, the intensity of the gatherings has heightened. Members are more 
genuinely concerned about each other’s welfare, some members who never stayed after 
service have begun to do so, and people are staying longer to fellowship with one 
another. Another outcome the Contextual Associates noted is that church members are 
asking for another Bible Study. “We have classes about the Bible; but now people want: — 
to study the Bible itself.” During Vacation Bible School last summer, instructors spent. 
more time preparing for classes and studying the lessons. “There was a level of 
excitement and eagerness that had not been present in years past.” The Associates 
reported that, while no other Bible Studies have been planned, there has been 
discussion among church members about having another Bible Study. The ministerial 
staff now consists of the called pastor (part-time), a full-time intern (twenty-five hours 
a week) and a part-time intern (five hours a week). This is the third year the full time 
intern has served the Covenant Parish. It is the second year for the part-time intern. 
This is the fourth year for the called pastor: The Contextual Associates felt that ina 
small member church such as Fairmoor, it might be fruitful to engage the entire 
congregation in the ministry model. That way, no one would feel singled out. Other 
benefits would include exposing the congregation to a Bible Study and moving the 


members forward as a group. When the author raised the question about journaling, 


Associates admitted that probably not all members would write in a journal and that 


may be a drawback to implementing the project on a church-wide basis. 
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CHAPTER SIX 


REFLECTIONS, SUMMARY, AND CONCLUSIONS 


This journey was begun as the result of a decision made by the congregation of 
Fairmoor Presbyterian Church, a church struggling to survive, desires to be in ministry, 
to house a school for autistic and emotionally disturbed students. Unfortunately, the 
church was not clear in its understanding of what the school’s presence would mean: 
liding usage five days a week, increased utility bills, cigarette butts lining the front 
walkway, occasionally damaged doors and walls, students periodically running through 
the building and out the door regardless of other activities taking place in the church. It 
was within this context that the author discerned the possibility of this project. The idea 
grew as I became more aware that the school, a healthy and viable ministry, was not a 
ministry desired by the church. The church thought the school was to be a source of 
income, not additional expenses. The originators of the school clearly had stressed the 
school was a ministry, a mission of the church. The miscommunication caused tensions 
between both parties. The idea of the project was an effort to have Fairmoor members 
move beyond the misunderstanding and embrace the school as a ministry. Starting with 
one’s personal relationship with God seemed appropriate. If one feels isolated from 
God, it is difficult to be enthusiastic about living and sharing the good news of God. I 
believe that the closer one feels to God, the more one can begin to see life through the 


eyes of God. While the school ministry was not designed to produce income for the 
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host church, it was designed to provide a safe educational environment for students 
unable to cope with mainstream educational systems. 

The title of this document, “Moving from Whine to Divine” is reflective of both 
Naomi’s attitude and situation, and that of Fairmoor. Indeed it 1s often the general 
response of Christians when life takes us in unexpected, unpleasant and unwanted 
directions (did not the Israelites mummer in the desert’). 

“Don’t call me Naomi (pleasant),” she told them. “Call me Mara 

(bitter) because the Almighty has made my life very bitter. I 

went away full, but the Lord has brought me back empty. Why 


call me Naomi? The Lord has afflicted me: the Almighty has 
brought misfortune upon me. (Ruth 1.20-21) 


Nowhere in the Biblical text is there indication that God called Naomi and her 
husband to leave their home because of a famine. Indeed, as later learned in Ruth 4.3, 
upon her return to Bethlehem, Naomi chose to sell a piece of land owned by her dead 
husband. Could they have stayed and worked the land, eking out some existence, 
praising God for what they did have? Could they have worked for or with Elimelech’s 
kinsmen mentioned in Ruth 2:1 and Ruth 4:1? It is here that I saw Fairmoor within the 
context of Ruth. In the midst of a changed and changing society and area, the church 
“went away” by closing itself off to its immediate neighbors — those who were of 
visibly different backgrounds and cultures. Many churches born of the 1950s and 
grown throughout the 1960s and 1970s represent this traditional model, that is, a 
church focused its own membership, maintenance and money (or lack thereof). These 
churches have “gone away” from their surroundings, from their Biblical mandate to 
“Go (leave your comfort zone) and make disciples of all nations (of people from 


different backgrounds and cultures and countries), baptizing them in them in the name 


of the Father, and of the Son, and of the Holy Spirit, and teaching them to obey 
everything I have commanded you (how to live in positive, fruitful relationship with 
God our Father) ' (Mt. 28-190-20) 

It is my belief that Naomi was redeemed the moment Ruth made the 
commitment to stay with Naomi and to accept Naomi’s people and Naomi’s God as her 
own. At that point, Naomi was “blessed” by God: she had someone who could help 
earn a living; she had someone who could possibly find a husband who would help take 
care of Naomi; she had a companion with whom she could share confidences and not 
travel alone. Those were the most superficial blessings. Another blessing that came to 
mind was this: in Ruth, God revealed to Naomi his presence; that as long as He was 
with her, her cup, so to speak, would at minimum, be half-full. Often Christians choose 
to whine when life does not go the way we think it should. It is easier cry about what 
“coulda, shoulda, woulda been” instead of seeking the positive aspects of “what is”. 
We remember God’s promise to be with us yet we live as though we are alone. 

The school ministry was the church taking a step towards becoming a 
transitional church, one seeking to identify new possibilities about ministry, taking a 
new step towards its Biblical mandate. While it was not expected or anticipated that the 
students and their families would become members of the congregation, the visible 
activity at the church during the week may have served as a starting point for other 
external ministries. (The congregation did hold a first-time community festival that was 
attended by area residents and began a monthly free breakfast for community residents. 


The breakfast effort only lasted a few months. Those who worked the most on the 


! Italics author’s emphasis 
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breakfast experienced family deaths and had not continued the ministry.) Some 
members felt uncomfortable with the school’s presence and others complained about 
the increased building usage and utility costs. I saw the school as a visible sign of God’s 
continued presence “And surely I am with you always, to the very end of the age.” 
(MT. 28:20). While the church felt the school was an imposition, the students were 
being changed by a small, safe environment that focused on what they could do and: 
their future, not what they had done and their past. Students who had records of 
truancy were now attending school on a regular basis because they felt safe in their 
environment. Students whose records were full of D’s and F’s were now making A’s 
and B’s, increasing their self confidence. (While the school is not a panacea for all 
youths with severe behaviour problems, after three and a half years of operation, the 
retention rate for autistic students is over ninety percent; for the emotionally disturbed, 
over sixty percent. Several students are removed because of misplacement, some 
students drop out of school and a few have been incarcerated for behaviour in their 
home settings. Staff retention is almost one hundred percent.) 

Ruth’s entreaty to Naomi that they stay together is symbolic of God’s promise. 
Often traditional churches cannot see where God is working in their lives and like 
Naomi, reflect on what has been, blinded to what could be. Sometimes it takes an 
outside (like Ruth) to see God at work in our lives. For Fairmoor, I was that outsider, 
seeing possibilities not only with the school but also in other ways the church could 
actively be in ministry within the immediate neighborhood. 

Unfortunately, the context changed during the implementation of the ministry 


model—the school was moved to another location and my responsibilities at Fairmoor 
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ended. The project did continue. Results indicate that some participants began to 
change; they began to expand their view of God and to intentionally look for Him in 
their life. Only one participant consistently remained entrenched in the belief that the 
story of Ruth has no place in the Biblical cannon, nor did the person believe God takes 
an active role in our life. If churches are filled with believers such as this, Christ-like 
growth will be negligible f at all. It was only when Ruth 1) insisted on remaining with 
Naomi, 2) took charge of their livelihood be gleaning in the fields and 3) acknowledge 
the spirit of God in Boaz (Ruth 2.13) that Naomi began to see the benefits of Ruth’s 
presence. For traditional churches to move out of their paralysis of the past, spiritual 
leaders will have to be as committed to God as Ruth was to Naomi and Jehovah. (Ruth 
1.16-17) and lead people from their state of whine into the land of the divine. 

The author’s pastoral role within the context was on a limited basis. With a 
change of milieu, I was not able to neither follow through with participants nor observe 
how, or if, they live out their new revelations. I believe for this ministry model to have 
greater application, several components must be in place. 

First, the Bible Study needs to be short term. In a culture which society lives on 
sound bites and short-term messages, using a long term in-depth Bible Study with a 
congregation unused to Bible Study would be detrimental. (A 2004 study conducted by 
Penn State University indicates that people only listen twenty-five to fifty percent of the 
time Fifty percent of the material is immediately forgotten, twenty-five percent more is 


forgotten while a short time. Repetition is helpful to the memory process.) A four-_ 


2 Study on Listening, Penn State University, 2004; Available from www.personal.psu.edu; 
Internet. 
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week course is short enough for people to make a commitment. The ninety-minute 
format allows the class to be bracketed with fellowship and prayer. 

Second, a guided mediation for journaling eases the discomfort of writing for 
those not used to putting their thoughts and emotions in print. Again, knowing that the - 
process is short term is helpful. This structure helped keep participants focused and 
provided intentionality of response. 

Third, preaching on the Biblical text provides connection with study and 
relevant application of material on a real life basis. Sermons involve the wider faith 
community and may serve to stimulate discussion between project participants and the 
wider community. Additionally, there is repetition for group participants in hearing the 
Biblical text. 

Fourth, pre and post questionnaires provide milestones for both presenter and 
participants. The questionnaires along with the journal allow participants to note 
personal growth. This experience can serve to advocate other changes in the church 
(e.g. for Fairmoor, it was the recognized and expressed need by participants to have 
more Bible Study.) 

For an added component, the implementer must be the pastoral authority 
(prayerfully with longevity) or the pastoral authority must fully support this effort. This 
is important for two primary reasons. First, the pastoral authority gives added 
importance and vitality to the ministry model which can be adapted to other pastoral 
situations within the community of faith (ministry meetings, visitations, additional Bible 
Study, for example). Second, long term pastorates (as witnessed by churches such 


Crystal Cathedral, Saddleback, Glide Memorial, Trinity UCC/Chicago and other tend 
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to grow churches spiritually with the result an increase in numerical growth (Acts 2:37- 
40, 42-27; 4:4) 

The Book of Ruth has been examined, celebrated and lifted up on many fronts: 
friendship, love, family relationships, covenant, and God’s faithfulness. If however, the 
story of Ruth 1s seen as another fulfillment of God’s promise, then churches must 
approach ministry with the conviction that God is with us. It is that conviction which 
takes us out of the land of whine into the blessed land of the divine. During the writing 
of this document I had to revisit the times when, like Naomi, I whined about my 
circumstances instead of resolutely remaining firm in my faith (my level of faith, 
however, never led me to blame God!) Why would God send me to a congregation 
where my presence, gifts, talents and skills were not desired or appreciated? What was 
I to learn in the process? While my initial thought had been to design a model around 
the school, the school’s limited transferability prevented that process. Yet I saw, and 
continue to see, how some students have been and are redeemed through those who 
work with them on a daily basis; how students are beginning to produce As and Bs 
instead of Ds and Fs; and most of all, they are recognizing options and developing 
coping skill that lead to positive, not negative behaviour. That was the blessing: like 
Ruth I am called to see God not only in my life but also in the life of others, and to 
share that good news in as many ways as possible. Sometimes God will place me in 
positions for my growth, sometimes for the growth of others but al all tumes, He will be 
with me. 

The success of this project lay in the willinpness of the participants. The 


congregation had not experienced a Bible Study for many years and those engaged 
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could not-recall participating in a Bible Study connected to the life of the church. By 
presenting a structured class, participants could explore their reactions to the Book of 
Ruth and examine the Book within a wider context. The latter was assisted by the 
correlating sermons that were preached. As stated on page 49 of this document, the 
ministry project was centered on the short term Bible Study (four weeks), the guided 
mediation for journaling, and the pre/post questionnaires. The combined package was 
of benefit. Once the ministry model was initiated, the greatest visible difficulty was with 
a particular volunteer. This person consistently viewed the enterprise in a negative 
light. His comments, while not stimulating for discussion, did reveal a shift in how he 
viewed his relationship with God/Christ. In the pre questionnaire, the person stated he 
had a “satisfactory” relationship with God/Christ. On the post test, there was 
movement away from the earlier response to a “distant” relationship with God/Christ. 
Subsequently, conversations with this person were constructed in a way to maintain 
confidentiality, yet the person continued to voice a negative opinion about the goal of 
the material. He vocally considered that his background as an account made it difficult 
for him to experience what he termed “mysticism”. 

Changing context in the midst of this project allowed the author to test part of 
the ministry model in another context. The second milieu was a church considerably 
larger than Fatrmoor—about three members. The congregation is in a place of 
transition, like Fairmoor, having dwindled from its heyday of almost eight hundred 
members. Both congregations are approximately the same age although the second 
community of faith is considerably more financially stable. Another contrast between 


the two is that the second congregation is very “high church” in its liturgy, and is 
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predominantly homogeneous (ninety-eight percent European American) in membership. 
The current pastor, an interim, is assisting the congregation to realize the need for 
adapting to the new immediate neighborhood, which, like Fairmoor, has changed 
significantly. In that regard, using the four-week Bible Study as a beginning point of 
discussion for several members of the congregation’s leadership proved to be 
beneficial. While the church has had two long-term Bible Study classes, neither class 
had used Scripture to examine what was taking place within the congregation. The 
Interim Pastor also began using the two dominant questions from the ministry model: 
“Where do you see yourself?” and “Where do you see the congregation?” in some of 
her sermons deliveries and in leadership meeting. The result was that significant | 
changes have occurred with the congregation. The data is insufficient to determine the 
level of importance of the limited ministry model. This author can only assert that the 
Bible Study and the use of the questions stated above did provide a new thought 
process among the decision makers. 

The use of this particular ministry model can was certainly useful in the 
Fairmoor context and some benefit was seen in the second milieu. Both congregations 
are struggling with what it means to be in ministry in the twenty-first century, especially 
with an aging membership and dwindling economic resources. Both churches are 
located in areas that no longer reflect the homogeneity of the congregation when first 
started. The saving grace of the second church is a larger membership and a larger 
portion of families with youth and children. Still, not all would readily welcome a large 
influx of neighbors from other cultures and resources. In fact, the second church shares 


its building space with a Ghanaian community of faith (both congregations are of the 
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same denomination) and the differences in cultures has been a barrier more than a 
sharing of one’s love for God. (Perhaps in the future a full implementation of the 
ministry model may be possible, particularly lifting up of external aspect of redemption, 
that is, redemption is something that God brings to us, not something we can initiate 
from within. ) | 

The need for parishes in transition to explore and examine the.issue of 
redemption should not be mitigated. Extrapolating mega-churches (congregations of 
one thousand plus members) the majority of churches in America today are comprised 
of five hundred members or less, with the bulk of that number in the less than two 
hundred membership range. In terms of Fairmoor, this writer has learned that the 
congregation recently obtained a grant to implement a feasibility study regarding the 
future of the church within its community. While that action.may have occurred 
without this project, it is conceivable that the project helped members to broaden their 
horizons about ministry in their present physical location. Certainly the experience has 
stimulated in some project participants a greater desire for Bible Study and application 
of the Scriptures to ministry in aay society. 

The celebration of the Jewish Passover is an annual recognition of God’s 
redemption acts within that community. This Judeo-Christian heritage of modern 
Christians models the importance of periodically examining what God has done for 
those who believe Jesus of Nazareth is the Son of God. In that light, every church 
should look at redemption within the context of the individual lives of members and 
definitely within the corporate life of the body of Christ. Acts 2:42-47 and Acts 4:32-35 


speaks to the life of the church: a life of worship, ministry, evangelism, discipleship and 
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fellowship. What is there to worship? To whom should the church minister, evangelize 
and disciple? With whom should the church fellowship if there is no understanding in 
mind and heart the redemption acts God has performed, is performing and based upon 
God’s covenant with humanity, will perform? 

That, perhaps, is the greatest message of Ruth. The redemption seen in Naomi 
offers hope for those of us who habitually whine about our circumstances, failing to see 
or even accept on faith that God is working on our behalf. Naomi’s change in 
circumstance and status is celebrated by the women of the village at the birth of 
Naomi’s grandson. Though the blessing highlights Naomi, acknowledgement is given 
to Ruth and her faithfulness the God. As Fairmoor moves forward, it is hoped the. 
congregation does so now in a firmer belief that God is with us at all times regardless 


of circumstances. 


APPENDIX A 
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BIBLE STUDY PRE QUESTIONNAIRE 


Moving from Whine to Divine: 
Redemption in the Book of Ruth 


Thank you, for agreeing to be a part of this important research project. All information 
shared is confidential and will be used only for the purposes of this doctoral study. 
Each response is sincerely appreciated. Thank you again for your willingness to 
participate. 

- Rev. Amelia Walker 


1. My current relationship with God has is 
a, intimate _ ‘b. distant _ c. Satisfactory _ d. unsatisfactory _ 
e. never thought about it ___ 


2, Understanding redemption is important to me 
a. alot __ b. alittle _ c. somewhat __ d. notatall 


e. never thought about it _ 


3. I define redemption as 
a. salvation _ . b. grace __ c. freedom __ d. forgiveness _ 


e. other (please state/explain) 
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4, Has your understanding of redemption changed since our participation in the Bible — 
Study? In what way/s has it or has it not? 


ae Has your participation in this doctoral project drawn you closer to God? In what 
way/s has it or has it not? 


I am committed to attending the four sessions of Bible Study and the four Sunday worship 
services, keeping a journal and participating in the group discussions. | am an important 
member of this group. The ideas I share will be respected, honored and treated with 
confidence. 

Name Age 
Date | 

Length of Membership at Fairmoor Gave Life to Christ at Age | 
Baptized Yes No Confirmed Yes ___No 


Participant 


TABLE I: 
1 
1 
2 
5 
6 
7 
2 
1 
2 
5 
6 
7 
3 


VN © OM NO = 


Bible Study Pre-Questionnaire 


My current relationship with God is: 


a. b. Cc. d. 
intimate distant _— satisfactory unsatisfactory 
x 
x 
X 
x 


Understanding redemption is important to me: 


b.a 
a. a lot little c. somewhat d. not at all 
x 
x 
x 
4 


| define redemption as: 


ee b.grace c.freedom _— d. forgiveness 
X x 
x x x 
x 
x 
X 
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e. never thought 
about it 


e, never thought 
about it 


e. other - please 
explain 
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Doctoral Bible Study: Moving from Whine to Divine 
Redemption in the Book of Ruth 


The purpose of this four week study is to examine the topic of redemption at a personal 
and communal level using the Book of Ruth. 


Chapter One 


1:1-2 What prompts us to leave God’s grace? 
1:3-11 What causes us to stop our journey of faith once we begin? 
1:11-18 In what way/s can we learn to understand and accept the permanency 
of God’s blessing? 
1:19-23 In the midst ofa crisis, what blocks our understanding of God’s blessing? 


Where do you see yourself in this chapter? 
Where do you see Fairmoor in this chapter? 
What act or acts of redemption, if any, occurs in this chapter? 


Sermon: “Oh-No!” 


Chapter Two 


2:2 -3 What is required for an act of faith? 

2:4-7 In what ways can we learn to recognize God’s province in our life? 
2:7-13 How dependent is our faith upon our obedience? 

2:14-23 What blessings are perceived? What blessings are actualized? 


Where do you see yourself in this chapter? 
Where do you see Fairmoor in this chapter? 
What act or acts of redemption, if any, occurs in this chapter? 


Sermon: “Um-hm” 
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Chapter Three 


3:1-7 In what way/s has redemption transformed Ruth? 
3:8-18 In what way/s has redemption transformed Boaz? 
Where do you see yourself in this chapter? 

Where do you see Fairmoor in this chapter? 


Sermon: “Ah-Ha” 


Chapter Four 


4:1-12 Does the redemption of Ruth and Boaz affect the community 
If so, in what way? 

4:13-17a Has Naomi been redeemed prior to this time? | 

4:17b-23 Does one’s redemption have any effect upon others? 


If so, m what way? 


Where do you see yourself in this chapter? 
Where do you see Fairmoor in this chapter? 


Sermon: “Moving form Whine to Divine!” 
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BIBLE STUDY POST QUESTIONNAIRE 
Moving from Whine to Divine: 
Redemption in the Book of Ruth 


Thank you, for agreeing to be.a part of this important research project. All information 
shared is confidential and will be used only for the purposes of this doctoral study. 
Each response is sincerely appreciated. Thank you.again for your willingness to 
participate. 

- Rev. Amelia Walker 
1. My current relationship with God has is 


a. intimate _ b. distant _ c. satisfactory ___—_—d._:- unsatisfactory 


e. never thought about it__ 


2: Understanding redemption is important to me 
a. alot __ b. alittle __ c. somewhat __ d. not at all 


e. never thought about it__ 


2: I define redemption as 
a. salvation _ b. grace__ c. freedom __ d. forgiveness _ 
e. other (please state/explain) 
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4, Has your understanding of redemption changed since our participation in the Bibie 
Study? In what way/s has it or has it not? 


S: Has your participation in this doctoral project drawn you closer to God? In what 
way/s has it or has it not? 


Name | =: 
Date 
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Table Two: Bible Study Post Questionnaire 


Participant 
1 My current relationship with God is: | 
a. b. | C. d. e. never thought 
intimate distant satisfactory _ unsatisfactory about it 
1 x x 
2 X 
5 x 
6 X 
7 x 
2 Understanding redemption is important to me: 
bia Cc. e. never thought 
a. a lot little somewhat d. not at all about it 
1 x 
2 x 
5 X 
6 x 
¢ xX 
3 | define redemption as: 
a e. other - please 
salvation b. grace c.freedom _ d. forgiveness explain 
1 x 
: a new lease on life 
2 Xx X X X with Christ 
5 x 
6 X 
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Sermon Questionnaire 
Date: 


Sermon Title: 
Biblical Passage: 


What, if any, meaning does this passage hold for your life? Please be as specific as 
possible. 


In what way did the Bible Study help you understand the sermon? Please be as specific 
as possible. 


What nugget of the sermon will you carry with you this week and why? 


qe 


Journal Questions 


Dear Participant, 


Thank you for sharing your faith journey during this doctoral project. Your response will 
be held in confidence, using the material only for the doctoral dissertation. Each week I 


ask that you answer the following questions. 


How has God been active in my life? 


What is my response to God’s activity? 


Please feel free to record any thoughts or questions you may have about this project. 
Again, all responses will be held in confidence. The material will only be used for the 


doctoral dissertation. 


APPENDIX B 
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23 November 2005 


Dear Member of Fairmoor, 


Greetings in the Name of our Lord and Savior Jesus Christ! 


Historically, Advent has been a time for Christian to spiritually prepare for the arrival of 
our Lord. With joy we will celebrate Jesus’ birth with family and friends. What, however, 
does the presence of Christ really mean to us as individuals and as a community of faith? 


I invite you to participate in a special four week Bible Study during the month of January 
2005 to explore the topic of redemption as revealed in the Book of Ruth. We will gather 
on Wednesday s from 6 p.m. until 7.30 p.m. A light supper will be served. 


This Bible Study is part of my doctoral work. Therefore, there are specific terms which 
must be met: 


Participants must attend all four sessions (January 5", 12th, 19th, 29th) 
Participants must attend worship services (January 9", 16th, 23rd 30") 
Participants must keep a journal. 

Participants must complete a pre and post questionnaire, and take sermon notes. 


A covenant agreement will be signed by each participant and me, attesting to the 
confidentiality of discussions and journal information. | 


I pray you will be willing to join me on this journey. If there is a group consensus, we 
could move the day and time to Saturday mornings. The commitment is to attend the 
sessions, services and complete the journal. If you are interested in participating, please 
call me at 614 / 252.1544. A brief meeting will be held after church on Sunday, 5 
December, in the Women’s Lounge. Hope to see you there! 


Yours in Christ, 


Rev. Amelia Walker 


TS 


COVENANT AGREEMENT 


We, the undersigned, do establish the covenant for the purpose of a doctoral ministry 


model established by Rev.. Amelia Walker during the month of January 2005. 


As a participant, I agree to 
Attend and participate in all four Bible Studies 
Maintain a weekly journal answering the assigned questions 
Attend the weekly worship services and take notes 
Submit journal and notes to Rev. Walker 
Answer a pre and post Bible Study questionnaire 

As facilitator, I agree to 
Submit pre and post Bible Study questionnaires 
Develop four weekly Bible Studies using the Book of Ruth 
Develop and preach four sermons on the Book of Ruth 
Hold in confidence all sermon notes, journal entries and discussions, 


(said material only to be used for the purpose of the doctoral project). 


Signed _ Date 
Participant 
Signed Date 


Rev. Amelia Walker, Doctoral Candidate 
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January 2005 


Dear Members of Fairmoor Presbyterian Church, 


Greetings in the Name of our Lord and Savior Jesus Christ! 


As a Candidate for the Doctoral of Ministry degree, I am required to develop a model of 
ministry within the local church. The model must include development, execution and 
analysis. With that in mind, I have created a special four week Bible Study for the month 
of April 2005 to explore the topic of redemption as revealed in the Book of Ruth. Related 


sermons will be preached to correlate with the Bible Study. 


I invite you to participate in this exciting exploration of faith. A minimum of five people is 
needed. We will gather on Wednesdays from 6 pm to 7.30 pm. As a student, there are 
academic requirements which I must follow. In order for the ministry model to work, I ask 
that those of you willing to participate agree to the following: 

Attend all four Bible Study sessions 

Attend the four worship services related to the Bible Studies and take notes. 

Keep a journal and answer the assigned questions on a weekly basis. 


Complete a pre and post questionnaire. 


T7 


A covenant will be signed by each participant and me attesting to the confidentiality of 
discussions and journal information. Again, because this is.an academic program, I cannot 
change the requirements for the ministry model. Some of you may not be able to attend 


the Bible Study, some of you may. 


If there is a group consensus, we could move the day and time to Tuesday or Thursday. 
Saturday and Sunday mornings are not an option because participants need to have time to 
digest the Bible Study material prior to hearing the sermons. If you are willing to travel 
this special journey of faith, please call me at 617 / 252.1544. A brief meeting will be held 


after church on Sunday, 23 January in the Women’s Lounge to finalize details. 


Please feel free to contact members of the Lay Committee who are working with me in 


this endeavor: 


Mrs. Sylvia Jones 614 / 237.2899 
Mrs. Mary Martin 614 / 759.8059 
Mr. Tom Maguire 614 / 231.6976 


I pray you will be willing to join me in April for this exploration of faith and look forward 
to your response. 


Yours in Christ, 


Rev. Amelia Walker 
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21 March 2005-10-03 
Dear Member of Fairmoor 


Greetings in the Name of our Lord and Savior Christ Jesus! 


It is hard to believe how quickly time has passed since our gathering on Sunday, 29 
January. To review that meeting: I am working towards a doctoral degree in ministry. To 
that end, I must design and implement a ministry model within the local church 
(Fairmoor). The designed model is a combination of Bible Study and Preaching. I will use: 
the Book of Ruth to explore the topic of redemption and how we see God working in our 
lives. 


The Bible Study dates selected are Tuesday, 29 March and the first three Tuesdays in 
April (the 5", 12" and 19") We will start at 6 p.m. The sermon series will be preached on 
Sundays during the entire month of April. While you expressed concern about the 
possibility of not attending all four Bible. Studies and the four worship services, I only ask 
that you do your best to attend. 


Thank you again for you willingness to explore with me this facet of faith. Please mark 
your calendar now for the selected dates. 


Yours in Christ, 


Rev. Amelia Walker 


APPENDIX C 
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WORSHIP SERVICE I 


THE GATHERING 


EVENTS IN THE LIFE OF THE CONGREGATION (Announcements) 


PRELUDE 

LIGHTING OF THE CANDLES 

CALL TO WORSHIP Psalm 16:5-8 (affirmation of God’s presence) 
: (read responsively) 

HYMN Christ the Lord is Risen Agam 

CALL TO CONFESSION 


Leader: If we confess our sins, He is faithful and just, and will forgive 
us our sins and purify us from all unrighteousness. 


PRAYER OF CONFESSION (read in unison) 
Holy and awesome God, we stand in your presence filled with regret 
for our many sins and failings. Though there is greatness in us and a 
deep longing for goodness, we have often denied our better selves and 
refused to hear your voice calling us to rise to the full heights of humanity 
for there is weakness in us as well as strength. At times we choose to 
walk in darkness, our vision obscured. We do not care to look within 
and we are unwilling to look beyond at those who need our help. O 
God, we are too weak to walk unaided. Be with us as a strong and wise 
friend, and teach us to walk by the light of your truth. 


ASSURANCE OF PARDON Freely, Freely (hymn) 
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PROCLAIMING AND HEARING GOD’S WORD 
THE FIRST LESSON Ruth 1 
THE SECOND LESSON John 20:19-22 
SERMON Oh No! 
AFFIRMATION OF FAITH The Apostle’s Creed 
GLORIA PATRI 
THE OFFERING 

The Offertory 

The Doxology 

The Prayer of Dedication 

Liturgist: May God the great Creator to whom all life belongs, 
accept these gifts we offer, our service and our song. 

CHILDREN’S MESSAGE* 
SACRAMENT OF HOLY COMMUNION 
PRAYER AFTER COMMUNION 
PRAYERS OF THE PEOPLE AND THE DISCIPLES (Our Father . . . debts) 
HYMN Lift High the Cross 
CHARGE AND BENEDICTION 
TAKING THE LIGHT INTO THE WORLD 


POSTLUDE 


* A special curriculum is being used to help our children understand the components of the 
worship service. Today’s focus is on Holy Communion. 


Texts 


Hook: 
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SERMON [I  — QOh-No! (Sermon Outline) 


Psalm 16:5-8 Ruth | John 20:19-22 


The Bible is a book of promises 
Relief from persecution (Deuteronomy 20:4 or Romans 8:35) 
Comfort from loneliness (Isaiah 41:10 or 58:9) 
Help with patience (Galatians 6:9 or James 1:4) 
Joy in mediating (Job 22:26 or Psalm 104:34 
Seeking guidance? (Psalm 25) 
Need help in trouble? (Psalm 66, 86 102, 143) 


Long for God? (Psalm 27, 42) 


Whatever the problem, whatever the need, we can find a positive response, a 


positive solution within the Word of God. 


Line: 


Why then, do we frame our life with oh no? 


Thinker: 


Activities in our life, an injured child, poor grades in school, financial concerns, long-term 


illness bring oh-nos into our life. It is a way of thinking through an unpleasant experience. 
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Oh-no says expect the unexpected, expect your plans to go awry, expect unhappy 
surprises in your life. Oh-no focuses on the negative aspects of life, events, situations, 


people we would choose to live without. 


Oh-no of a wilderness or famine experience can bring us closer to God; examples: ancient 


Israelites; David fleeing from Saul; even Elimelech and Naomi. 


Think about the famine periods of our lives and how we reacted. Did we flee from God 


or move closer to Him? 


Story of woman diagnosed with clinical depression and her community of faith which 


helped her work through the illness. 


Dewey Cass quote: when God is going to do something wonderful He begins with a 


difficulty. If God is going to do something very wonderful, He begins with impossibility. 


Impossibilities in Naomi’s life: widowhood, children deceased, no source of employment, 
a relative newcomer in a strange land; a lone female in a male dominated culture; two 
childless daughter-in-laws. What are some of the “impossibilities” in your life: finances, 
illness, estranged relationships, difficulties with children or parents, irksome employers or 


co-workers? 


We can be like Naomi and see only impossibilities of life or see the possibilities of what 


God can do. Transitions can be difficult, no matter the age or the circumstance. The Word 
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of God reminds us “we are precious and honored in God’s sight and God loves us” 
(Isaiah.43:4-5) We celebrated that love on Resurrection Sunday. Would a God who did 
not love forgive those who crucified him? Would a God who did not love give us his 
peace? Would a God who did not love encourage us to remember his act of love through 
the sacrament of the Eucharist? Such a God who loves us now would not have forgotten 


Naomi then. Such a God calls us to.not live in the past but in the present. 


The next time you’re tempted to experience an oh-no in your life, reflect on the 
permanency of God’s promise to be with us, to never leave us or forsake us. Call upon the 


God who says I AM and rest secure in his presence. 
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Participants Sermon Notes on Ruth 1 
Question: What meaning does this passage hold of you? 


Participant 1: In times of trials, heartache and disappointment, we face » 
heartaches and trials. Our faith can become something we let falter in our 
sorrow. We must be filled with love and be filled with love and compassion and 
accept this kind of love from others when needed. 


Participant 2: Ruth reminds me of Christ in her faithfulness to her mother-in-law 
her obedience to do exactly as instructed. Most of all, her love to "go with her", 
“lodge with her", "accept her people and her God", "to die and be buried with not 
be separated from her . 


Participant 5: It is interesting as a story. In anthropology we learn something of. 
the people involved. | don't get much from a religious perspective 
Participant 6: No response 


Participant 7: That our blessings don't always come to us in the way we expect. 
Naomi was blessed by Ruth's loyaity. 


Question: What message from the sermon will you think about this week? 


Participant 1: An awareness of the need for compassion and the willingness to 
give as well as accept the love and compassion of others. 


Participant 2: Am | faithful? Am | obedient? Do | love? How do | measure up in 
light of this teaching? Sometimes | see myself in Naomi wondering "why", feeling 
forsaken. 


Participant 5: | wonder how Ruth became sacred literature. To me it is a story 
similar to others | have read. 


Participant 6: No response. 


Participant 7: Even in the darkest times in our life God is with us and can bring 
about wonderful things. 


Question: The Bible Study helped me understand the sermon. . . 


a) a lot b) a little c)notas muchas d)notatall  e) not 
expected applicable 
Participants 1,2 7,5 


No response from Participant 6 
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WORSHIP SERVICE II 


THE GATHERING 


EVENTS IN THE LIFE OF THE CONGREGATION (Announcements) 


LIGHTING THE CANDLES 
CALL TO WORSHIP Psalm 116:1-4 (the seine of God) 
(read responsively) 
HYMN Celebrate with Joy and Singing 
CALL TO CONFESSION 


Liturgist: Praise be to God, the Father of our Lord Jesus the Christ, 
the source of all compassion and comfort, who walks with 
us in trouble so that we can comfort those in trouble with 
the comfort we ourselves have received. 


PRAYER OF CONFESSION (unison) 
God of grace and glory, we thank you that you judge us 
not by the perfection of our actions but by the readiness 
to live boldly by faith. Help us, as individuals and as a 
congregation, to trust you and follow where you lead, 
that in Christ your name may be glorified in all the earth. 


I Love the Lord, Who Heard My Cry 
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PROCLAIMING AND HEARING GOD’S WORD 


THE FIRST LESSON Ruth 2 
THE SECOND LESSON Luke 24:13-31 
THE SERMON Um-Hmm 


RECEPTION OF NEW MEMBERS 


BAPTISM 


AFFIRMATION OF FAITH Apostle’s Creed 


GLORIA PATRI 


THE OFFERING 
The Offertory 
The Doxology 


The Prayer of Dedication. 


Liturgist: We can never repay you with gold or silver for all you 
did suffer, dear Savior; for us there is nothing we can 
give you for your love so boundless. We joy we sing, 
our gratitude bringing an offering to you. 
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PRAYERS OF THE PEOPLE AND THE DISCIPLES’ (Our Father . . . debts) 


HYMN I’m Gonna Live So God Can Use Me 


CHARGE AND BENEDICTION 


TAKING THE LIGHT INTO THE WORLD 
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SERMON _ II Uh-Hmm (Sermon Outline) 
Texts Psalm 116:1-4 Ruth 2 Luke 24:13-31 
Hook: Movie “What Dreams May Come” 


Actor Robin Williams and wife suffer death of their children; wife then suffers death 

of husband (Williams); Williams wakes in field of flowers, learns he is in a place of 
transition created for people who died with unfinished business; through journey of movie, 
Williams comes to recognize the spirit of his children and mentor though they 


are physically changed. 

Line: 

On road to Emmaus, Cleopas and companion failed to recognize Jesus. 

Thinker: 

Spirit of God in Boaz recognized Spirit of God in Ruth. What prevents us from 
recognizing the Spirit of God in one another? Living in the land of Um-Hmm blinds us to 
the Spirit of God in each other and to the providence of God for we fail to see what God 


is doing in us, through us and among us. We whine about what we have lost and fail to 


move toward the divine using what God has already given us as did Ruth. 
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Tim Hansel story from book “Holy Sweat” about woman who realized anew that she 1s a 
sinner. After re-reading Romans, woman understood she is conditioned to make mistakes 
and that she should not think less of herself for doing so. Her joy came from seeing the 
good work she does is not her, but God working in her and through her. How could she 


not be vibrant with excitement from watching God work? 


While Christians cannot be sure where, when or how God will appear, the promise is that 
God is with us (Mt 28.20b). Key is moving from perceiving God is with us to recognizing 
God is with us. Cleopas and companion did not perceive, only recognized Christ. 1s ritual 


of sharing bread. Spirit of God in Boaz recognized Spirit of God in Ruth. 


Um-Hmm has no place in life of a Christian for it denotes apathy, indifference; says we are 
blind to God’s spirit because we may be too busy, too occupied, too worried, too full of 
self to see what God is doing. Releasing um-hmm means to forget we have heard the story 
before, that we know the ending and embrace a willingness to see what God is doing in 
our lives because Christ is alive in us and we are the rest of the story. Prayer for us as we 


continue to celebrate the Season of Resurrection: 


May God bless us with discomfort at easy answers, half-truths, 
superficial relationships so that we can live deeply within our heart; 
that God bless us with anger at injustice, oppression and exploitation 
of people so that we may work for justice, freedom and peace; that 


God bless us with tears to shed with those who suffer from pain, 
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rejection, starvation and war so that we may reach out our hand to 

comfort them and turn their pain to joy; that God bless us with enough foolishness to 
believe that we can make a difference in this world, that 

we can do what others claim cannot be done because we know it is not 


us, but God in us doing the work. Amen 


(Franciscan prayer, author unknown) 


92 


Participants’ Sermon Notes — Ruth 2. 


Question: What meaning does this passage hold for you? 


Participant 1: Kindness, faith, truth, love are the powerful gifts of God when we 
in faith, love and truth love one another as we are loved. These are the gifts of 
God to His people. 


Participant 2: This passage says to me that God is still alive and ministering in 
and through us today as he did in the day of Naomi and Ruth. 


Participant 5: | understood and retained almost nothing of the sermon. My 
hearing is bad. The speaker must speak directly into the microphone. | haven't 
found a reason to think this is other than an interesting story and wonder why it 
is among the sacred writings. The passage from Luke is troublesome. On the 
day of his resurrection two followers fail to recognize him and over a period of 
hours. The text suggests there is something mysterious about his (Christ's) 
departure from them. 


Participant 6: No response 


Participant 7: The Spirit of God will be recognized in people of God by others 
even when they don't know what it is God blesses you when you honor him and 
do what is right. Ruth took car of Naomi and God took care of Ruth by seeing 
that she got in the right fields. 


Question: What message from the sermon will you think about this week? 


Participant 1: The love and faithfulness of love, understanding and patience in 
all things in our lives. Love one another as God loves us and we are to care for 
others with love and understanding and forgiveness. 


Participant 2: How | can allow the Holy Spirit works through me those things he 
would have me know do and say; to relax and let God work. 


Participant 5: | understood and retained almost nothing of the sermon. My 
hearing is bad and much of the voice is in higher frequency. For me to 
comprehend, the speaker must speak directly into the microphone and never 
lower the voice. 


Participant 6: No response 
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Participant 7: The Spirit of God will be recognized in people of God by other 
people even when they don't know what it is. God can work through his people 
even though they are sinners. 


Question: The Bible Study helped me understand the sermon. . . 


a) a lot b) a little c)notas _—_ d) not at e) not 
much all applicable 
Participants 1237 | 3 


Participant 6: No response 
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WORSHIP. SERVICE Ii 


THE GATHERING 


EVENTS IN THE LIFE OF THE CONGREGATION (Announcements) 


PRELUDE 

LIGHTING OF THE CANDLES 

CALL TO WORSHIP Psalm 23 (trust in God’s guidance) 
(read responsively) 

HYMN Come, Christians Join to Sing 

CALL TO CONFESSION 


Liturgist: The doctrine of repentance is joined with the Gospel. For so 
has the Lord said in the Gospel: Repentance and forgiveness 
of sins should be preached in my name to all nations. This 
is true repentance, namely, a sincere turning to God and 
earnest turning away from all evil. 


PRAYER OF CONFESSION (unison) 
Most merciful God, we confess that we are slaves to sin and 
cannot free ourselves. We sin against you in thought, word 
and deed, by what we have done and by what we have left 
undone. We have not loved you with our whole heart; we 
have not loved our neighbors as ourselves. For the sake of your Son, Jesus, 
have mercy on us. Forgive us, renew us, 
lead us, so that we may delight in your will and walk in 
in your ways, to the glory of your holy name. 


HYMN Something Beautiful 


PROCLAIMING AND HEARING GOD’S WORD 


THE FIRST LESSON Ruth 3 
THE SECOND LESSON John 10:1-10 
THE SERMON Ah-Ha! 
AFFIRMATION OF FAITH The Apostle’s Creed 
GLORIA PATRI 


THE CHILDREN’S MESSAGE 


PRAYERS OF THE PEOPLE AND THE DISCIPLES (Our Father. 


THE OFFERING 
The Offertory 
The Doxology 


The Prayer of Dedication 
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. . debts) 


Liturgist: O God, most merciful and gracious, of whose bounty 
we have all received. Accept this offermg of your 
people. Remember in you love those who have brought 
it and those for whom it is given. Follow it with your 
blessing that it may promote peace and goodwill 
among all people and advance the kingdom of our Lord. 


HYMN “When We Are Living” 


CHARGE AND BENEDICTION 


TAKING THE LIGHT INTO THE WORLD 


POSTLUDE 
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SERMON __ Iii Ah-Ha! (Sermon Outline) 


Text Psalm 23 Ruth 3 John 10:1-10 


Hook: 


American English is one of the most difficult languages to learn: multiple tenses; 
homonyms, synonyms; multiple uses of word for the same object; use of idioms, 


slang, semantics. 


God spoke plainly to Adam (Genesis 2.17); to Abraham (Genesis 15.4); to Moses 
(Genesis 3.10) and Jesus spoke plainly to the disciples (John 10.7) Yet, in each 
Instance, the response was disobedience, a spouse’s laughter, excuses and lack of 


understanding. 
Line: 


What prevents us being so attuned to God that when God speaks plainly, we know what is 


being said? 
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Thinker: 


Twenty-third psalm is psalm of joy and celebration acknowledging God’s providence 
yet we usually connect the words to death because it is most often read at funerals. Yet 
this beautiful psalm glorifies God with thanksgiving. Hear the words of the psalm as 
presented from Eugene Peterson’s The Message: 

God, my shepherd, I don’t need a thing. 

You have bedded me down in lush meadows, 

you find me quiet pools to drink from. 

True to your word, you let me catch my breath 

and send me in the nght direction. 

Even when the way goes through Death Valley, 

I am not afraid when you walk by my side. 

Your trusty shepherd’s crook makes me feel secure. 

You serve me a six-course dinner right in front of my enemies. 

You revive my drooping head; my cup brims with blessing. 

Your beauty and love chase after me every day of my life. 


I’m back home in the house of God for the rest of my life. 


The dialogue between Naomi and Ruth is clearly heard and understood by both — no 
semantics, miscommunication, misunderstand; Ruth offered no excuses, no laughter, no 
disobedience. The spirit of God in Ruth heard the spirit of God in Naomi. Situation 


repeated in conversation with Boaz and Ruth. 


ee, 


Obstacles we face may include: not caring for messenger, disliking message; 


uncomfortable with setting in which we may hear God. 


Frederick Buechner quote: The Word became incarnate and lived among us, and 


theologians have turn Him back into words. 


We, humanity, Christians, become uncomfortable with the Word having the same flesh, 
the same bodily functions as we; eating the bounty of His earth for physical nourishment. 
We prefer a clean and pristine God who sits high and looks low rather than one who 
comes among us, rolls up his sleeves and gets dirty and funky. Since that is not the God © 
we want, often we cannot hear His voice. So we complicate that which is simple: feed my 
sheep. Don’t just give them physical food, feed my sheep with spiritual nourishment, with 
companionship, with teaching my word, with discipline, with justice, with love. Feed my 
lambs: take care of those who cannot take care of themselves, those who are helpless, 
defenseless, take care of the ones others have marginalized, cast aside. Take care of my 
flock: all people are my people. Take care of the ones you dislike as well as the ones you 


like for my word is that you love one another as I have loved you. 


Jesus spoke explicitly: I am the good shepherd. I am the one who speaks and if you are 
attuned to my voice, you will hear what I am saying. Spend time with me, study our 


Father’s word, so that you will know our voice over the voice of the world. 
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Boaz was raised on the Books of Moses and the Psalms. He knew the voice of God, he 
heard clearly what the spirit of God in Ruth was saying. Clarity of language is simple when 


we are attuned to the voice of God. 


Reminder of story from Holy Sweat: word “good” is corruption “God”. Woman rejoices 


at “her” good works because she knows it is God working in and through her. 


Saying “ah-ha” denotes contempt, arrogance, sign of triumph. Ah-ha mcompatible with 
Christian lifestyle - we expect God to work miracles, that’s His job. We should look for » 


miracles and rejoice. 


In-joy: i,n,j,o,y - celebrate your blessings from God. We are his children and God wants 
to give us a six-course meal in the presence of our enemies. God wants to walk and talk 
with us if we would open our hearts and let Him in. Regular, intimate contact with God 


allows us to see, hear and recognize the spirit of God in others. 
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Participants Sermon Notes — Ruth 3 


Question: What meaning does this passage hold for you? 


Participant 1: Christ is the shepherd (Son of God) sent to teach the only way to salvation. 
We must accept Christ as our Shepherd and Saviour and follow His word. Live for and 
follow and proclaim His presence in our lives. 


Participant 2: God is Great and Greatly to be Praised and Jesus Christ our Saviour and the 
Holy Spirit that is still leading and guiding today is all over in and around the Book of 
Ruth and in my life. It is so beautiful and clear in the story of Ruth how good it is to obey. 


Participant 5: The Book of Ruth continue to be an interesting story. In this chapter Naomi 
and Ruth plot to trap Boaz into matrimony. In the John passage, Jesus announces to his 
followers that his message is the true message. 


Participant 6: I need to listen to the Lord even when I don’t like what He has to say. 
God’s business. 


Participant 7: That if you allow God to work out the things in your life it will be better for 
you than you can imagine. Just be obedient to what's right and God will take care of the 
rest of things. 


Question: What message from the sermon will you think about this week? 


Participant 1: Sincerity in our belief and following His Word. Live as He taught us. Take a 
second look at our thought, actions, etc. and correct those things we now know knee 
attention (this is done through prayer). 


Participant 2: Continue to see Jesus Christ as my Shepherd and my provider who knows 
me by name and has called me to do good works through the indwelling of the Holy 
Spirit. 


Participant 5: You and I are at widely different places on a continuum. You read things 
into a passage that I don't find there. I don't think God is in the miracle business. I don't 
believe he violates his natural law. I don't know how to recognise the Spirit of God in 
others and believe this requires a judgment by me about others. 


Participant 6: What keeps us from hearing the word of God? We need to get intimate with 
the Lord. 


Question: The Bible Study helped me understand the sermon. . . 
alot alittle notasmuch not atall not applicable 


Participants 12 6, 7 5 
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WORSHIP SERVICE IV 


THE GATHERING 


EVENTS IN THE LIFE OF THE CONGREGATION (Announcements) 


PRELUDE 

CALL TO WORSHIP Psalm 31:19, 23 (praise for enon: 
(read responsively) | 

HYMN Easter People, Raise Your Voices 

CALL TO CONFESSION 


Liturgist: Prayer is an offering up of our desires to God, in the 
name of Christ, by the help of the Holy Spirit, with 
confession of our sins and thankful acknowledgement 
of His mercies. The Spirit works within us to help us 
pray as we should; we pray in the name of Christ in 
obedience to his command and in confidence of his 
promises; we pray only to God who 1s able to search 
the heart, hears the requests, pardon the sins, and fulfill 
the desires of us all. 


HYMN Great is Thy Faithfulness 


PROCLAIMING AND HEARING GOD’S WORD 
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THE FIRST LESSON Ruth 4 

THE SECOND LESSON John 14:1-14 

THE SERMON Moving from Whine to Divine 
AFFIRMATION OF FAITH The Apostle’s Creed 
GLORIA PATRI 


PRAYERS OF THE PEOPLE AND THE DISCIPLES (Our Father . . . debts) 


CHILDREN’S MESSAGE 


THE OFFERING 
The Offertory 
The Doxology 
The Prayer of Dedication 


Liturgist: All things come from you, O God, and with gratitude 
we return to you what is yours. You created all that is, 
and with love formed us im your image. All that we 
are, all that we have, is a trust from you. In thanks- 
giving we offer ourselves and all that we have, in union 
with Jesus’ sacrifice for us and in whose name we pray. 
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HYMN This is a Day of New Beginnings 


CHARGE AND BENEDICTION 


TAKING THE LIGHT INTO THE WORLD 


POSTLUDE 
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Sermon IV Moving from Whine to Divine (Sermon Outline) 


Texts Psalm 31:19, 23 Ruth 4 John 14:1-14 


Hook: 


General review of the Book of Ruth; its literary and historical significance in Scripture; the 
drama inherited in a short story; a look at family and social life in ancient Israel: Ruth’s 
resemblance to other Biblical figures called to leave their homeland for new beginnings; 


Ruth as a role model; God’s message of hope out of despair. 
Line: 


John 14:5b, 8. If the disciples who travelled with Jesus, ate with him, slept with him, heard 
his teaching and his preaching, did not understand that God the Father is with us, is it any 
wonder that we don’t understand? God’s promise never to leave us is as sure today as it 
was when Jesus said it (Deut. 4:31, Mt 28:20b, Jn 14.18, Heb. 13:5c). When God calls us 


to do something, He will provide all that we need to accomplish that task: tools, fortitude, 


people. .. 


Question: where are you in the Book of Ruth? 
Elimelech: lived in the land of plenty, experienced a crisis and left God? 


Naomi: bitter because of experiences, not understanding redemption through another? 
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Boaz: faithful in one place despite crisis and turmoil, staying close to God, being obedient 
to God’s word? Wider community: critical and judgmental yet celebrating reversal of 


fortune when it benefits you? 


Question: where is the congregation in the Book of Ruth? 


Moving from whine to divine means one is constantly seeking, finding and staying in the 


presence of the divine no matter what occurs around you. One is attuned to the voice of 
God and obedient to his word. Friend had “whine’ party, offered some cheese; friend felt 


undeserving of gift from God, reminded friend no one deserves gift from God — he loves 


us unconditionally, can we say same? 


Poem: Today upon the bus I saw a lovely girl with golden hair 
I envied her she seemed so gay and wished I were as fair. 
Suddenly, she rose to leave: I saw her hobble down the aisle, 
She had one leg and wore a crutch, but as she passed, a smile. 
O God, forgive me when I whine, I have two legs, 


The world is mine. 


Later when stopping for some sweets, 

The man who served me said: thank you, you’ve been 
so kind. You see, he said, I’m blind. 

O God, forgive me when I whine, I have two eyes 


The world is mine. 
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I saw a boy with eyes of blue, he stopped to watch others 
play. It seemed he knew not what to do. 

I said “why don’t you join the others, dear?” 

He looked ahead without a word and then I knew — 

He could not hear. 

O God, forgive me when I whine, I have two ears 


The world is mine. 


With legs to take me where I go 

With eyes to see the sunset glow 

With ears to hear what I may hear 

O, God! Forgive me when I whine! 
I’m blessed indeed! The world is mine! 


- Anon 


Can we live out that poem everyday? Can we accept the blessings God brings even if they 
don’t arrive in the manner we desire? When we desire? What keeps us from receiving 
what God has prepared for us to have? I submit, if we don’t like the messenger, if we 
don’t like the message, if we don’t care for the circumstances. . if it’s not what we want, 
when we want and how we want, we become deaf and blind to God. Yet God has nothing 


but good for us. He offers us an abundant life and we prefer scraps and meager fare. 
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Jesus says in Jn 14:13-15 “I will do whatever you ask in my name so that the Father may 
be glorified in the Son. If in my you ask me for anything, ! will do it. If you love me, keep 
my commandments.” You cannot say “God, give me this” or “God, give me that” 

Or “God, this is what I want”. Our request must be made along the nature and character 
of Jesus. Jesus glorified God in thought, word and deed. Those are the requests that are 
answered. That is the prayer of the righteous. That is the prayer of one who follows Christ 


and keeps his commandments. 


Moving from whine to divine is understanding the blessings, the tools, the work God has 
given us to do right where we are in a given place at a given time. It’s not being bitter, 


wishing for what was but using what one has to glorify God. 


Maybe someone is like Thomas who says “I’ve been with you all this time and I still don’t 
know what you are talking about”. Maybe someone is like Phillip — “show us the Father 


and we will be satisfied”. Jesus replied: I am in the Father and the Father is in me. 


We are created in the image of God. God is in us and we are in God. If we can’t see God 
in one another, and in the people we meet on the street, in the those who live around this 
church, and in the people who come through those doors, we continue to live in the land 
of whine, missing opportunities to share the good news of the Living God whose name we 
bear, and not moving to the land of the divine where God has called us to be, where God 


has prepared a place for us to be and where God continues to wait for our arrival. 
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Participants Sermon Notes — Ruth 4 
Question: What meaning does this passage hold for you? 


Participant 1: Faith to follow in love and understanding, all things good are with God in 
His name. 


Participant 2: The word redemption has run through this Book of Ruth from her decision 
to go with Naomi to work in the fields; redemption through her decision to go with Naomi 
to work in the fields; redemption through could both be redeemed. 


Participant 5: I haven't changed my mind about the Book of Ruth. Jesus' words in John 14 
were made by culturally similar persons and they did not understand him. Jesus was a 
mystic. I consider myself a realist. I don't understand him. Jesus was a mystic. I consider 
myself a realist. I don't him. I cannot draw the conclusions from scripture that you draw. 


Participant 6: It is time to stop whining and walk in the Land of the Divine. We need to 
look for the blessings God gives us. Often we just take things for granted and don't praise 
God for each new day, for the sunshine and the rain. Even every bug has a purpose but we 
just say "eek". 


Participant 7: That we should be opened to God's leading to help others. 


Question: What message from the sermon will you think about this week? 
Participant 1: Awareness of blessings and the rewards of following and love. 


Participant 2: This redemption was accomplished through God's power, Christ’s blood and 
Gods' Grace. This word has opened up a process that I can continue in to be mindful 
always of what it means. Deliverance from death and destruction; this present evil in the 
world. Some of the benefits of redemption I am realizing are forgiveness, justification, 
purification, eternal life in heaven. 


Participant 5: I heard plots that in my thinking were not justified. I do not see Fairmoor in 
the Book of Ruth. In all probability I will not think of the sermon this week. 


Participant 6: Move from the Land of Whine to the Land of Divine. 


Participant 7: As God's people we should remember that whatever happens to us is for our 
good. 


Question: The Bible Study helped understand the sermon... 


a lot a little not as much not at all not applicable 


Participants Wise 6, 7 5 
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